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MICAH – CHAPTER 6 – GOD PLEADS WITH ISRAEL6:1-7:10 THREATENING

M  6:1, 2-.
Call to hear.
Mountains.

   N  6:-2.
   Controversy.

      O  6:3-8.
        Expostulation.

M  6:9.

Call to hear.
City.

  N  6:10-16.
   Controversy.

    O  7:1-10.
        Lamentation.

6:1 Hear ye. This is a figure of speech called Apostrophe; or, Apostrophe. When the speaker turns away from the real auditory whom he is addressing to speak to another, who may be: 

1. God (Nehemiah 6:9).

2. Men (2 Samuel 1:24, 25).

3. Animals (Joel 2:22).

4. Inanimate things (Jeremiah 47:6).   The Companion Bible
Note: The Jews have word play which can be only understood in the Hebrew language and we have some examples in our study. There are also figures of speech like every nation has including ours, when we say that someone is far out that is a figure of speech. Well Dr. Bullinger wrote a book about these figures of speech in 1898 and then a man named Dr. Baxter who wrote the Companion Bible listed them in the appendixes number 6. And then I copied them and placed them in our study on the Psalms lesson 7 where you can see the work of Dr. Bullinger.  Paul the Learner
Micah 6:1-8

1 HEAR NOW what the Lord says: Arise, contend and plead your case before the mountains, and let the hills hear your voice. 2 Hear, O mountains, the Lord's controversy, and you strong and enduring foundations of the earth, for the Lord has a controversy (a pleading contention) with His people, and He will [pleadingly] contend with Israel. 3 O My people, what have I done to you? And in what have I wearied you? Testify against Me [answer Me]! 4 For I brought you up out of the land of Egypt and redeemed you out of the house where you were bond servants, and I sent before you Moses, Aaron, and Miriam. 5 O My people, [earnestly] remember now what Balak king of Moab devised and what Balaam the son of Beor answered him; [remember what the Lord did for you] from Shittim to Gilgal, that you may know the righteous and saving acts of the Lord. [Numbers 23:7-24; 24:3-24; Joshua 3:1; 4:19.] 

6 With what shall I come before the Lord and bow myself before God on high? Shall I come before Him with burnt offerings, with calves a year old? 7 Will the Lord be pleased with thousands of rams or with ten thousands of rivers of oil? Shall I give my firstborn for my transgression, the fruit of my body for the sin of my soul? 8 He has showed you, O man, what is good. And what does the Lord require of you but to do justly, and to love kindness and mercy, and to humble yourself and walk humbly with your God? [Deuteronomy 10:12, 13.] AMP
Note: Because of this thought that Micah is to speak before the mountains and to let the hills hear his pleading; I need to inject the following information for clarification.        Paul the Learner

PROPHETS USING ALLEGORIES
‘The prophets use a term allegorically, and in the same prophecy the meaning of the allegory is given. [Compare Jesus using Parables]. In our dreams, we sometimes believe that we are awake, and relate a dream to another person, who explains the meaning, and all this goes on while we are dreaming. 

MICAH CHAPTER SIX
Our Sages [Teachers] call this “a dream interpreted in a dream.” In other cases we learn the meaning of the dream after waking from our sleep.

The same is the case with prophetic allegories. Some are interpreted in the prophetic vision. Thus it is related in Zechariah, after the description of the allegorical vision – “And the angel that talked with me came again and waked me as a man that is awakened from his sleep. And he said unto me, ‘What dost thou see?’ etc. (Zechariah 4:1-2), and then the allegory is explained (verse 6). 
Another instance we find in Daniel. It is first stated there: “Daniel had a dream and visions on his head upon his bed” (Daniel 7:1). The whole allegory is then given, and Daniel is described as sighing that he did not know its interpretation. He asks the angel for an explanation, and he received it in a prophetic vision. There are other prophetic allegories whose meaning is not given in a prophetic vision. The prophet learns it when he awakes from his sleep. See the following examples:

1. The staves which Zechariah took in a prophetic vision.

2. The candlesticks, horses, and mountains of Zechariah (Zechariah 4:2; 6:1-7),
3. The scroll of Ezekiel (Ezekiel 2:9),

4. The wall made by a plumb-line (Amos 7:7),

5. Amos saw, the animals of Daniel (Daniel 7, 8),

6. The seething pot of Jeremiah (Jeremiah 1:13),

And similar allegorical objects [In our case the mountains, and hills or Micah].

Guide for the Perplexed – on Prophecy Pages 238, 239 Moses Maimonides Sage

Micah 6:1-2 God's Lawsuit

6:1-2 court case of covenant violation. Using treaty formulas and terminology from ancient Near Eastern treaties, such as that negotiated between Rameses II and Hattusilis III, the rib-pattern or covenant lawsuit is found in most of the Hebrew prophets (see Isaiah 1:2-4; Jeremiah 2:4-9). As in this case, all of creation is called to witness Israel's violation of the covenant with Yahweh (see comment on Isaiah 1:2), and a judgment is declared justifying the punishment of God's covenant partner. (IVP)

Note: In the Jewish language there is no letter [J] so the term Jehovah would be Yehovah will the writer of the IVP Bible Background Commentary has inserted the word Yahweh which is [YHWH] the name of four letters which the high priest had on his head dress and the name which was spoken only on that special day of atonement as recorded in scripture.   Paul the Learner
6:5. Balak/Balaam. The prophet calls to mind for his audience the famous incident when a foreign nation and a renowned seer are thwarted. Instead of the requested curse, a blessing is pronounced over Israel. In Numbers 22:6 Balaam is said to be a man whose blessings and curses are effective. He was from the region of upper Mesopotamia, near Carchemish, and had an international reputation as a true prophet. Balak was the king of Moab at the time of the Exodus. His interest in Balaam seems to be based on his ability to invoke blessings or curses—no matter which god he called upon. 

In 1967, a Dutch archaeological expedition, led by H. J. Franken, discovered some inscribed pieces of plaster at a site in Jordan known as Deir 'Allah. Apparently written in Aramaic, the fragments date to about 850 B.C., and they mention Balaam son of Beor, the same figure described as a "seer" in Numbers 22-24. Although the text is very fragmentary, with many breaks and uncertain words, it can be established that: 
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(1) Balaam was a seer, 

(2) He received a divine message during the night, and 

(3) His message was not what his neighbors expected to hear. 

Whether this text refers to the events described in the Bible is problematic, but it does establish a non-biblical tradition, current just a century before Micah, of a prophet named Balaam. (IVP)
6:5. Shittim to Gilgal. See the comments on Joshua 2:1 and Joshua 4:19. Shittim was Joshua's camp east of the Jordan River, and Gilgal was the place where the Israelites miraculously crossed the Jordan and established a base camp from which to begin the conquest. An abbreviated itinerary such as this is typical of Mesopotamian royal annals that include the list of cities along the victorious trek of the king. 

  (IVP Bible Background Commentary: Old Testament)
6:6. year-old calves. Yearling animals would have been more valuable than newborn ones. Thus to offer a year-old calf as a burnt offering would be real financial sacrifice and would represent a major ritual of purification or initiation. At the heart of this practice, however, is a polemic against the formulaic religious rituals of Mesopotamia and Egypt in which the process transcends the meaning. 

The prophet tries to establish exactly what Yahweh requires and like Samuel (see comment on 1 Samuel 15:22) determines it is obedience and love, not simply going through the motions of making sacrifices. 

  (IVP Bible Background Commentary)
6:7. hyperbole. There is a steady escalation of the size and precious nature of the offerings listed by Micah: 

1. Only Solomon could offer thousands of sacrificial animals (1 Kings 8:63). 

2. Oil was used for libations (see comment on Leviticus 14:15). 

3. Human sacrifice was abhorred by the Israelites, seeing it as a statute of Canaanite and Phoenician religious practice (see comment on Genesis 22:1-2). 

4. In fact, while Yahweh had a claim on the first-born son of every family, the Law required them to redeem the sons and substitute animal sacrifice (see comment on Numbers 3:12-13). 

5. God was not asking to be appeased through extravagant gifts. The most extravagant offering they could give him would be their obedience. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

[General Information - 6:1-8 A didactic section about divinely ordained behavior] The text advances the legal metaphor of a lawsuit so as to address the relationship between God and Israel. Of course, this is not a usual lawsuit. Mountains, hills, and the very foundations of the earth are summoned. The Hebrew of (verses 1-2) abounds in multiple (possible) meanings, but the message of (verses 3-5) is unequivocal:
1. Israel had no reason to abandon God,

2. For God has done no wrong,
3. But rather many gracious acts for Israel.

The acts explicitly mentioned relates to the exodus from Egypt, the period of wandering in the desert, including the Balak-Balaam story (see Numbers chapters 22-24), and the crossing of the Jordan (see Joshua chapters 3-4). [Jewish Study Bible]
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6:4 Miriam here plays a role equal to her brother, in contrast to the Torah narrative. [JSB]
[General Information - 6:6-8: The text here should not be interpreted as a rejection of Temple offerings; rather it expresses the common biblical and ancient Near Eastern concept of the primacy of morality over sacrifices (e.g. 1 Samuel 15:22; Proverbs 21:3). [Jewish Study Bible]
6:7: This verse seems to assume that human sacrifice, at least in extreme circumstances, was thought to have been acceptable and efficacious (see Genesis 15:22; 2 Kings 3:27).  [Jewish Study Bible]
6:8 this didactic [designed or intended to teach – Webster] saying is one of the most influential and often quoted sayings in prophetic literature. It was considered as a possible compendium of all the Mitzvot “R. Simlai when preaching said: Six hundred and thirteen precepts were communicated to Moses, three hundred and sixty five negative precepts…Micah came and reduced them to three [principles], as it is written, He has told you, O human, what is good and what the Lord requires of you: only to do justice,’ and to love goodness, and to walk humbly with your God:

1. ‘To do justice,’ this concerns justice;

2. ‘ And to love goodness,’ this concerns “gemilut hasadim” (acts of kindness);

3. ‘And to walk humbly with your God,’ this concerns walking in funeral and bridal processions” 

(Talmud b. Mak. 23b-24a, cf. b. Sukkah 49b and Radak).

To walk modestly with your God (cf. Targum) is usually translated as “to walk humbly with your God,” but its original meaning is likely to be “to walk wisely with your God” (and cf. v. 9). 

   Jewish Study Bible
Micah 6:4

a [For I brought thee up out of the land of Egypt, and redeemed thee out of the house of servants] After asking for the facts — why they were so constantly opposed to Him and His way of life, which was really to their best good — God gave His side of the story:

1.
I brought you up out of Egypt (Micah 6:4).

2.
I redeemed you from the house of slavery and hard bondage.

3.
I sent Moses, Aaron, and Miriam before you to bring you into this wonderful land (Micah 6:5).

4.
I protected you from the curses of Balaam and suffered him not to harm you.

5.
I gave you a true revelation of Myself and My way of life. I made it clear that I do not require costly sacrifices to atone for sin (Micah 6:6-7).

6.
I did not require your firstborn for forgiveness of your sins, nor any fruit of your body for the sin of your soul.

7.
I showed you the righteous principles of life — what is good; and all I require is for you to do justly, love mercy, and walk humbly before Me.

8.
I revealed My laws and penalties so that you could know them and the One who has meted out punishment.

9.
I cannot but demand just weights and measures, and hold every man accountable for his sins, punishing you with sickness, desolation, war, and calamity because of them (Micah 6:10-15).

10.
You keep the statutes of Omri and the works of Ahab, and walk in their wicked counsels instead of obeying Me and My laws (Micah 6:16).
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b [Miriam] It is noticeable that God Himself classed Miriam as one of the three great leaders of Israel when he brought them out of Egypt (cp. Exodus 15:20-21; Numbers 12:4,10,15; 20:1; 26:59; 1 Chronicles 6:3).

Verse 6

a [Wherewith shall I come before the LORD, and bow myself before the high God? shall I come before him with burnt offerings, with calves of a year old? ... Will the LORD be pleased with thousands of rams, or with ten thousands of rivers of oil? Shall I give my firstborn for my transgression, the fruit of my body for the sin of my soul? ... O man, what is good; and what doth the LORD require of thee, but to do justly, and to love mercy, and to walk humbly with thy God? ... Are there yet the treasures of wickedness in the house of the wicked, and the scant measure that is abominable? ... Shall I count them pure with the wicked balances, and with the bag of deceitful weights?] Questions 15-21. Next, Micah 7:10.

b [shall I come before the LORD] Six things God does not require in coming before Him and being accepted by Him:

1.
Bowing self before Him (Micah 6:6).

2.
Coming with burnt offerings.

3.
Bringing thousands of animals to Him.

4.
Offering Him 10,000 rivers of oil (Micah 6:7).

5.
Giving the firstborn for transgression.

6.
Giving the fruit of the body for the sin of the soul.

Three Things that God Does Require:

1.
Every person to do justly (Micah 6:8).

2.
Every person to love mercy.

3.
Every person to walk humbly before Him.   (Dake)
"THY KINGDOM COME"

Micah 6-7

The prophet had delivered two of his three messages: 

1. A message of warning (1-2) 

2. And a message of promise (3-5). 

3. His third message was a challenge for the Jews to trust the Lord and obey His will, for only then could the nation escape terrible punishment and fulfill God's purposes in this world.

As you read Old Testament history and prophecy, keep in mind how important it was for Israel to be obedient to the Lord. God had risen up the nation to bring blessing to the whole world (Genesis 12:1-3), for it was through Israel that the Savior would come. "Salvation is of the Jews" (John 4:22). When the Jews began to adopt the practices of the godless nations around them, it defiled them and made them less able to do the work God had called them to do. It was because they despised their high and holy calling that the nation had to be chastened so severely.

Micah's first message was presented as a courtroom drama, and so was this third message: 

1. The Judge declared the indictment (Micah 6:1-8), 

2. Pronounced the sentence (6:9-7:7) 

3. And then graciously promised mercy (7:7-20)! 
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Micah used these three factors guilt, punishment, and mercy-as arguments to plead with his people to repent and return to the Lord. "Trust the Lord, not in spite of these things but because of these things!" is his closing message; and it's a message we need to hear today. 

1. Because of great guilt, trust the Lord (Micah 6:1-8)

The sins of the people were hidden behind a veneer of religious activity routine worship that didn't come from their hearts. Micah's contemporary, the Prophet Isaiah, told the people that the nation was sick from head to foot (Isaiah 1:5-6) but wouldn't admit it, and that their "worship" was nothing more than "trampling" the temple courts (v. 12). They were like the patient who asked the doctor to retouch his X-rays so he wouldn't have to endure surgery! His deceit didn't cure him: it made him worse.

In this courtroom scene, the Lord called the witnesses (Micah 6:1-2) and told the people to be prepared to plead their case. The Lord opened the proceedings by telling His side of the controversy, emphasizing the gracious way He had dealt with the nation from the very beginning. 

(a) He redeemed them from Egyptian slavery; 

(b) He gave them leaders who guided them through the wilderness with His help;

(c) And He brought them to their promised inheritance. 

And throughout this journey, the Lord had put up with their unbelief, disobedience, and repeated complaints (Psalms 106).

1. On three occasions, Balak, king of Moab, commanded Balaam to curse Israel, but God turned the curse into blessing (Numbers 22-24; Deuteronomy 23:5; Nehemiah 13:2). The Israelites didn't even know that this spiritual battle was going on; yet God protected His people. 

2. What did the Jews do in return? They became friendly with the Moabites, attended their idolatrous religious rites, and committed fornication with their women! (See Numbers 25)  

3. What Balaam couldn't do by means of his curses, the Jews themselves did with their sinful lusts. 

4. The phrase "from Shittim unto Gilgal" (Micah 6:5) reminded the people of Israel's crossing of the Jordan River and entering the Promised Land (Joshua 3-4). The same God who opened and closed the Red Sea also opened and closed the Jordan River so His people might claim their inheritance. 

5. He did for them what they couldn't do for themselves, but they didn't remember.

Micah 6:1-5

(a) It's good for God's people to know the past and remember with gratitude all that God had done for them. The word "remember" is found at least fourteen times in the Book of Deuteronomy, and frequently the Jews were instructed to teach their children the mighty deeds of the Lord (Exodus 10:2; 13:8,14; Deuteronomy 6:20 ff: Joshua 22:24; Psalms 78:1-8). 

(b) While we don't live in the past, we must learn from the past or we'll commit the same mistakes. Philosopher George Santayana wrote, "Those who cannot remember the past are condemned to repeat it."
(c) Because Israel forgot God's mercies (Psalms 106:7), they also ignored God's commandments.
(d) The result was a hard heart that deliberately rebelled against God's will. 
(e) God had every right to ask them, "What have I done to you that you should treat Me this way?" 

                (From: The Bible Exposition Commentary: Old Testament) 
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(4) The Lawsuit of Jehovah 6:1-7:20.

Chapters 4 and 5 of the Book of Micah foretell the coming and work of the Messiah. 

(A) The prophecy extends to the consummation of all things, which Micah saw as being brought about through sin, judgment, and salvation. 

(B) In these last two chapters the prophet describes the sin of the people, as well as Jehovah's striving with them and His judgment upon them; 

(C) He also foretells that the people will confess their sin and receive the promised blessings. 

(D) All this is set forth in the form of a lawsuit. 

(E) The prophet is represented as the prosecuting attorney for Jehovah, 

(F) With the mountains and the hills (perhaps symbols of unchangeable justice) as the court and the judges. 

(G) Jehovah pleads through the prophet; the people reply; the mountains and the hills sit in silent judgment.

[A] First Complaint of Jehovah 6:1-5.

Micah 6:1-2

Verse 1-2. Hear you (with obedience). The prophet calls the court to order; Jehovah demands that his words be heeded. Contend. Legal terminology, meaning, "to plead a case in court." Jehovah calls to Micah to arise and plead his case against his people. 

6:2 there is a lawsuit (controversy) ... and he will contend. Literally, fully prove.

     (From: The Wycliffe Bible Commentary)

Micah 6:1

[Arise, contend thou] This chapter is a sort of dialogue between God and the people. 

(a) God speaks the five first verses, and convicts the people of sin, righteousness, and judgment. 

(b) The PEOPLE, convinced of their iniquity, deprecate God's judgments, in Micah 6:6-7.
(c) In Micah 6:8 God prescribes the way in which they are to be saved; 

(d) And then the prophet, by the command of God, goes on to remonstrate from Micah 6:9 to the end of chapter 6.

Mic 6:2

[Hear ye, O mountains] Micah, as God's advocate, summons this people into judgment, and makes an appeal to inanimate creation against them. 

a. He had spoken to the priests, to the princes, to the people. 

b. He had done everything that was necessary to make them wise, and holy, and happy
c. They had uniformly disobeyed, and were ever ungrateful. 

d. It was not consistent with either the justice or mercy of God to permit them to go on without reprehension and punishment. 

e. He now calls them into judgment; and such was the nature of their crimes that, to heighten the effect, and show what reason he had to punish such a people, he appeals to inanimate creation. 

Their ingratitude and rebellion are sufficient to make the mountains, the hills, and the strong foundations of the earth to hear, tremble, and give judgment against them. This, then, is the Lord's controversy with his people, and thus he will plead with Israel.

(From Adam Clarke's Commentary, Electronic Database. Copyright (c) 1996 by Biblesoft)
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Micah 6:3-7

My people, what have I done. Here is Jehovah's formal plea against his people, which should call to mind his faithfulness and their unfaithfulness. 

6:4, 5. Jehovah does not wait for an answer, but points out his gracious guidance and protection in their past history. He redeemed them from slavery in Egypt, gave them great leaders, and delivered them from Balak and Balaam (Numbers 22-24). Can they not learn from experience the Lord's righteousness (v. 5)? The ways of men may be crooked, but in human history Jehovah exhibits his covenant faithfulness in his "straight" ways.   (From The Wycliffe Bible Commentary)

Micah 6:3

[O my people, what have I done unto thee?] They are called to show why God should not pronounce sentence upon them. This condescension is truly astonishing! 

1. God appears to humble himself to his creatures. You have acted basely, treacherously, and ungratefully to me; this had already been proved by the prophets. 

2. What cause have I given you for such conduct? I have required a religious service from you; but have I wearied you by a fatiguing round of difficult duties? 

3. If I have, now testify against me; and you shall be first: heard, and your plea received, if it is reasonable and good. They are silent; and God proceeds, and states what he has done for them.

6:1 Hear what the Lord is saying: Come, present [My] case before the mountains, and let the hills hear you pleading. 

6:2: Hear, you mountains, the case of the Lord – [You firm – “Give ear, you,”] foundations of the earth! For the Lord has a case against His people, He has a suit against Israel.

6:3: “My people! What wrong have I done you? What hardship have I caused you? Testify against Me. 

6:4: In fact, I brought you up from the land of Egypt, I redeemed you from the house of bondage, and I sent before you Moses, Aaron, and Miriam. 

6:5: “My people remember what Balak king of Moab plotted against you, and how Balaam son of Beor responded to him. [recall your passage] from Shittim to [Gilgal – I.e. the crossing of the Jordan, see Joshua 3:1, 14-4:19] and you will recognize the gracious acts of the Lord.”

       Tanakh Hebrew Text 
Micah 6:4

[I brought thee up out of the land of Egypt] Where you were slaves, and grievously oppressed; from all this I redeemed you. Was this a small benefit? I sent before thee MOSES, my chosen servant, and instructed him that he might be your leader and lawgiver. I sent with him AARON, that he might be your priest, and transact all spiritual matters between myself and you, in offerings, sacrifices, and atonements. I sent MIRIAM, to whom I gave the spirit of prophecy that she might tell you things to come, and be the director of your females. 
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Micah 6:4
To this sense the Chaldee, "I have sent three prophets before you; Moses, that he might teach you the tradition of judgments; Aaron, that he might make atonement for the people; and Miriam, that she might instruct the females."   (From Adam Clarke's Commentary)
Micah 6:5

[Remember now what Balak king of Moab consulted] He sent for Balaam to curse your fathers; but by my influence he was obliged to bless them. See Numbers 22 and 23, and the notes there, where this subject is largely considered.

[From Shittim unto Gilgal] From the encampment at Shittim, Numbers 25:1, on the way to that of Gilgal, Joshua 4:19. Balaam gave different answers in the interval between these places. We may suppose that the encampments of Israel advanced slowly to that part of Jordan which was opposite to Gilgal. The Chaldee has, "Were there not wonderful things done in your behalf from the valley of Shittim to the house of Gilgal?" See Joshua 3:1; 4:20. Thus, there will be a reference to the miraculous passage over Jordan. See Newcome.

[That ye may know the righteousness] The just, equitable, and merciful dealing of the Most High. Recollect those things, that ye may have a proper impression of this. There are many interpretations given of this rather obscure clause; what I have proposed seems to me the most simple. This is the sum of the address; and here the case of the plaintiff terminates, the prisoners being called to show why the sentence of the law should not be pronounced. I make no apology for using any forensic terms, as the passages before us refer to a case brought into a court to be judged, and the terms in the original are all such as are proper for a court of justice; and the thing itself is called the Lord's controversy, riyb (OT: 7379) Yahweh (OT: 3068), Yahweh's suit at law. And hence, it is said, He will plead, litigate, with Israel.

Micah 6:6

[Wherewith shall I come before the Lord?] Now the people, as defendants, appear; but instead of vindicating themselves, or attempting to dispute what has been alleged against them, they seem at once to plead guilty; and now anxiously inquire how they shall appease the wrath of the Judge, how they shall make atonement for the sins already committed.

[Bow myself before the high God] They wish to pray and to make supplication to their Judge; but how shall they come before him? They have no right to come into his presence. Some offering must be brought; but of what kind, or of what value? Their sin is unprecedented, and usual methods of access will not avail. They are distracted in their minds, and make a variety of proposals to themselves, some rational, some absurd and impossible, and some even sinful.
[Shall I come before him with burnt-offerings?] This is reasonable and according to the law; but this will be insufficient.

Micah 6:7

[Will the Lord be pleased with thousands of rams?] These might be procured, though with difficulty; but conscience says, neither will these do.
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Micah 6:7
[With ten thousands of rivers of oil?] This is absurd and impossible; but could even these be procured, could they all make atonement for such guilt, and ingratitude, and rebellion?

[Shall I give my first-born for my transgression?] This was sinful and wicked; but such offerings had been made by the Phoenicians, and their successors the Carthaginians; and this very custom was copied by the corrupt Israelites. See some cases of such offerings, 2 Kings 3:27; Leviticus 20:27.

 [The fruit of my body for the sin of my soul?] This clause is an explanation of the former. Shall I make the first-born, the best and goodliest of my children, chaTa't (OT:  2403), a SIN-OFFERING for my soul? And thus the original is used in a multitude of places. When they had put all these questions to their reason and conscience, they found no satisfaction; their distraction is increased, and despair is about to take place, when Yahweh, the plaintiff, in his mercy interposes:  (Adam Clarke's Comm.)

If salvation could thus be bought, by offering material goods as propitiation for sin, all mankind would be striving for salvation. But true salvation is a surrender of spirit. Israel had forgotten Jehovah's law of the redemption of the first-born (Exodus 13:12-13) and the experience of Abraham (Genesis 22).
Now the people replied to God (Micah 6:6-7). Instead of confessing their sins or standing mute because their mouths had been shut by their sense of guilt (Romans 3:19), they asked what they could do to get rid of their sins. Their request shows how shallow their spiritual life really was and that they were ignorant of the enormity of their sin and the high cost of forgiveness. They were like the rich young ruler who didn't really see himself as a condemned sinner before God (Mark 10:17-27), but they were not like the people at Pentecost who were cut to the heart and cried out, "What shall we do?" (Acts 2:37)

We get the impression that these questioners were interested in bargaining with God and "buying Him off," for they kept raising the bid. "Shall we bring a few calves as burnt offerings? If that's not enough, maybe we could offer a thousand sacrifices, such as Solomon offered [1 Kings 3:4; 8:63]? Would rivers of oil please Him? How about the ultimate sacrifice: our own flesh and blood offered on the altar, as Abraham did with Isaac?" But God doesn't bargain with sinners, and none of the sacrifices they offered to bring could have cleansed them from their sins.

"Doing penance" without truly repenting and trusting God's mercy only multiplies the sin and deadens the conscience. Thinking they were good enough to please God, the people asked Jesus. "What shall we do, that we may work the works of God?" He replied, "This is the work of God, that you believe in Him whom He sent" (John 6:28-29 NKJV). True saving faith comes from a heart that's been broken in repentance and realizes that no amount of good works can atone for sin (Acts 20:21; 26:20; Ephesians 2:8-9).  (From: The Bible Exposition Commentary: Old Testament)
Micah 6:8

What Jehovah requires applies to all men of all time, perpetually and unchangeably:

(1) To do justly. That is, to live right in relation to one's fellow man in social, political, and industrial affairs.

(2) To love mercy. That is, to exhibit that quality of steadfast loving-kindness this is seen in Jehovah and comes from him.
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Micah 6:8

(3) To walk humbly with thy God. That is, to have humility and devotion to God through faith. Such sacrifices-of right attitudes and upright character are acceptable to Jehovah. (Wycliffe Bible Comm.)

Micah 6:8

[He hath showed thee, O man, what is good] All the modes of expiation which ye have proposed are, in the sight of God, unavailable; they cannot do away the evil, nor purify from the guilt of sin. He himself has shown thee what is good; that which is profitable to thee, and pleasing to him. And what is that? Answer is: Thou art-

I. To do justly; to give to all their due:

1. To God his due; thy heart, thy body, soul, and spirit; thy wisdom, understanding, judgment. "To love him with all thy heart, soul, mind, and strength, and thy neighbor as thyself." This is God's due and right from every man.

2. Thou art to give thy neighbor his due; to do to him as thou wouldst that he should do to thee, never working harm to him.

3. Thou art to give to thyself thy due; not to deprive thy soul of what God has provided for it; to keep thy body in temperance, sobriety, and chastity; avoiding all excesses, both in action and passion.

II. Thou art to love mercy; not only to do what justice requires, but also what mercy, kindness, benevolence, and charity require.

III. But how art thou to do this? Thou art to walk humbly with thy God; hatsneea` (OT: 6800), to humble thyself to walk. This implies to acknowledge thy iniquity, and submit to be saved by his free mercy, as thou hast already found that no kind of offering or sacrifice can avail. Without this humiliation of soul there never was there never can be, any walking with God; for without his mercy no soul can be saved; and he must be THY God before thou canst walk with him. 

Many, when they hear the nature of sin pointed out, and the way of salvation made plain through the blood of the Lamb, have shut their eyes both against sin and the proper sacrifice for it, and parried all exhortation, threatening, etc., with this text: "God requires nothing of us but to do justly, love mercy, and walk humbly with him."

Now I ask any man, Art thou willing to stand or fall by this text? And it would cost me neither much time nor many pains to show that on this ground no soul of man can be saved.  Nor does God say that this doing justly, etc., shall merit eternal glory. 

No. He shows that in this way all men should walk; that this is the duty of EVERY rational being: but he well knows that no fallen soul can act thus without special assistance from him, and that it is only the regenerate man, the man who has found redemption through the blood of the cross, and has God for HIS God, that can thus act and walk. Salvation is of the mere mercy of God alone; for by the works of the law shall no flesh be justified.   (From Adam Clarke's Commentary)
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6:6 with what shall I approach the Lord, do homage to God on high? Shall I approach Him with burnt offerings, with calves a year old? 

6:7: Would the Lord be pleased with thousands of rams, with myriads of streams of oil? Shall I give my first-born for my transgression, the fruit of my body for my sins? 

6:8: “He has told you, O man, what is good, and what the Lord requires of you: only to do justice and to love goodness, and [to walk modestly with your God; - Or “It is prudent to serve your God.”] 

      Tanakh Hebrew Text

Micah 6:8

The prophet spoke to the people (Micah 6:8) and told them exactly what the Lord wanted each of them to do. It was a personal matter that each individual sinner had to consider. His reply emphasized moral and ethical conduct, not religious ceremonies.

1. Of course, we can't "do justly" unless we've been justified by faith and are right with God (Psalms 32:1-2; Romans 4:1-8). 

2. And how can we "love mercy" if we've not personally experienced God's mercy? (Ephesians 2:4; Titus 3:5). 

3. If we want to "walk humbly with [our] God," we must first bow humbly before Him, confess our sins, and claim His promise of forgiveness (Luke 14:11; James 4:10).

Our Lord's parable about the Pharisee and publican in the temple (Luke 18:9-14) illustrates all three points. 

1. The publican was justified by faith, not by doing the kind of good works that the Pharisee boasted about. 

2. Since the publican depended on God's mercy to save him, 

3. He humbled himself before the Lord. 

The Pharisee, on the other hand, informed God (and whoever was listening in the temple) how good he was and therefore how much he deserved eternal life.

To make Micah 6:8 a salvation text is to misunderstand what the prophet was saying to God's disobedient covenant people.

(a) None of us can do what God requires until first we come to God as broken sinners who need to be saved. 
(b) Unsaved people who think they are doing justly, loving mercy, and walking humbly with God are only fooling themselves, no matter how moral their lives may be. "Not by works righteousness which we have done, but according to His mercy He saved us" (Titus 3:5).
(c) The people to whom Micah ministered simply didn't get the point of his messages. 
(d) The very fact that they were so guilty before God should have motivated them to turn from their shallow religion, humble them-selves, and seek God's mercy. 
(e) The only people God can save are lost people; the only people God can forgive are guilty people. If we see ourselves as God sees us, then we can by faith become what He wants us to become.     (From: The Bible Exposition Commentary: Old Testament)
MICAH CHAPTER SIX

Micah 6:9-16

9 The voice of the Lord calls to the city [Jerusalem] — and it is sound wisdom to hear and fear Your name — Hear (heed) the rod and Him Who has appointed it. 10 Are there not still treasures gained by wickedness in the house of the wicked, and a scant measure [a false measure for grain] that is abominable and accursed? 11 Can I be pure [Myself, and acquit the man] with wicked scales and with a bag of deceitful weights? [1 Thessalonians 4:6.] 12 For [the city's] rich men are full of violence; her inhabitants have spoken lies and their tongues are deceitful in their mouths. 13 Therefore I have also smitten you with a deadly wound and made you sick, laying you desolate, waste, and deserted because of your sins. 

14 You shall eat but not be satisfied, and your emptiness and hunger shall remain in you; you shall carry away [goods and those you love] but fail to save them, and those you do deliver I will give to the sword. 15 You shall sow but not reap; you shall tread olives but not anoint yourselves with oil, and [you shall extract juice from] the grapes but not drink the wine. 16 For the statutes of [idolatrous] Omri you have kept, and all the works of the house of [wicked] Ahab, and you walk in their counsels. Therefore I will make you a desolation and an astonishment and your [city's] inhabitants a hissing, and you shall bear the reproach and scorn of My people. AMP
Micah 6:10
6:10 ill-gotten treasures. Micah condemns corrupt merchants who cheat their customers to enrich themselves. While these practices were to be condemned whenever they occurred, it would be particularly harmful during times of war when profiteers would take advantage of shortages to raise prices (2 Kings 6:25). This is also a theme developed by Amos (8:5-6) and Hosea (12:7-8). There are also a series of fair business practice laws in the Code of Hammurabi and the Laws of Eshnunna which set prices and establish standards of behavior. (IVP Bible Background Commentary)
6:10 short ephah. Just as Amos criticizes dishonest merchants who make the ephah "small" and the shekel "great" (Amos 8:5), Micah also cautions them against cheating their customers with a false measure of grain. The ephah and the hin were used as the primary dry and liquid measures and were equal to half a bushel or one gallon (Leviticus 19:36). One of the offenses listed in the Shurpu
Incantations was buying by a large measure and selling by a small one. (IVP Bible Commentary)
6:11 dishonest scales/false weights. A just society was one in which the government standardized and guaranteed honest weights and measures. The prologue to the law code of the Ur III king Ur-Nammu (c.  2100) includes a list of the measures he had taken to insure justice and truth throughout his realm. This included the standardization of all the copper and stone weights used in commerce. The Egyptian Instruction of Amenemope warns against tampering with scales or the weights used for buying and selling. In a Babylonian Hymn to Shamash, Shamash as the god of justice will punish the merchant who uses deceptive practices with regard to the scales or the weights. The fact that Micah complains of false weights indicates a lawless period without strong government or a concern for covenant obligation (see Proverbs 11:1; 20:23). (IVP Bible Background Commentary)
6:14-15. punishment. These curses of infertility and loss are similar in form to those found in the Egyptian execration texts and in coffin texts found in tombs. They represent Yahweh's justice against the covenant violations of Israel (see the set of curses in Deuteronomy 28:15-44). Several other prophets also use this form of "futility" curse (threatening lack of success in a course of action: Hosea 4:10; Zephaniah 1:13). (IVP Bible Background Commentary: Old Testament)
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6:16. statutes of Omri. Like the "sins of Jeroboam" that are so often invoked as the height of evil by a king (2 Kings 13:2, 11), the names of Omri and Ahab also serve as labels for monarchs guilty of idolatry (for the crimes of Ahab see comment on 1 Kings 18:4). The dynasty of Omri had come to an end with the death of Zechariah in 753 just a generation earlier than Micah. 

         (From IVP Bible Background Commentary: Old Testament)

Verse 10

a [Are there yet the treasures of wickedness in the house of the wicked]

Ten sins of Israel:

1.
Storing up treasures of wickedness (Micah 6:9)

2.
Scant measures (Micah 6:10)

3.
Wicked balances (Micah 6:11)

4.
Deceitful weights

5.
Violence (Micah 6:12)

6.
Lies

7.
Deceits

8.
Keeping statutes of Omri (Micah 6:16)

9.
Keeping works of Ahab

10.
Walking in their counsels

Verse 13

a [Therefore also will I make thee sick in smiting thee, in making thee desolate because of thy sins] The 9th  prophecy in Micah (Micah 6:13-16, fulfilled). Next, Micah 7:7.

Seven Predictions — Fulfilled:

1.
I will make you sick in smiting you and making you desolate for your sins (Micah 6:13).

2.
You will not be satisfied, but will live in unrest (Micah 6:14).

3.
You will live in downheartedness.

4.
You will have business failure.

5.
You will be put to the sword.

6.
You will have crop failure (Micah 6:15).

7.
You will bear the reproach of My people (Micah 6:16).

b [will I make thee sick in smiting thee]

Eight judgments for sin:

1.
Sickness (Micah 6:13)

2.
Desolation

3.
Unrest (Micah 6:14)

4.
War

5.
Downheartedness

6.
Business failure

7.
Crop failure (Micah 6:15)

8.
Reproach (Micah 6:16)

                 (From Dake Annotated Reference Bible)
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6:9-16 another explanation for the fall of Jerusalem.

6:9 The text is difficult and some emendations have been suggested. The rendition of this verse reflects an emendation of the MT. The latter may be translated as: “The voice of the Lord cries out to the city – it is sound wisdom to fear Your name – “Hear, O tribe and city assembly!” If so, the expression within dashes serves as a comment made by the narrator that is easily understood by the readership of the book.

6:16 Omri…Ahab, the most notorious kings of the dynasty of Omri / Ahab. The text reflects the common characterization of the House of Ahab as the primary example of a sinful royal house of northern Israel; (see 2 Kings 8:18; 21:3, 13; 2 Chronicles 21:13; 22:4; 1 Kings 16:23-22:40; 2 Kings chapters 10-28. Likewise, 2 Kings 17:19, 22), and other text condemn Judah for following the ways of Israel. 
[Jewish Study Bible]

(C) Second Complaint of Jehovah 6:9-16.

Micah 6:9-13

Jehovah calls out rebuke and warning to the city of Jerusalem. Wisdom sees (or fears) thy name (i.e., Jehovah) and hence takes warning, for the rod of judgment-Assyria-appointed by Jehovah is soon to fall. 

6:10-13. Are there yet the treasures of wickedness? 

1. The answer is found in charges of dishonesty in business, scanty measures, false balances (v. 11),

2. Oppression of the poor by the rich, lying and deceitfulness (v. 12; cf. James 4:1-12). 

This is the old story of corrupt social, financial, and moral conditions-in spite of the warnings of Jehovah. Therefore-desolation.   (From The Wycliffe Bible Commentary)

6:9 the man of wisdom shall see Thy name = [such as would have] true stability (or safety) will regard Thy name. The Mugah Codex, quoted in the Massorah, reads: “such as revere.”  

     The Companion Bible
6:10-16 CONTROVERSY

J  6:10-12.
Incrimination.

Fraud and Deceit.

  K  6:13-15.
   Judgment.

   Desolation.

J  6:16-.
Incrimination.

Omri and Ahab.

 K  6:-16.
   Judgment.

   Desolation.

Micah 6:9

[The Lord's voice cries unto the city] No man is found to hear; but the man of wisdom will hear, tuwshiyaah (OT: 8454); a word frequent in the writings of Solomon and Job, signifying wisdom, wealth, substance, reason, essence, happiness; anything that is complete; or that which is substantial, in opposition to vanity, emptiness, mere show, insubstantiality. When God speaks, the man of common sense, who has any knowledge of God or his own soul, will see thy name; but instead of yir'aah (OT: 3372 morally, to revere), will see, the Septuagint, the Syriac, the Vulgate, and the Arabic, with twelve of Kennicott's MSS. and De Rossi's MSS., have read yir'aay (OT: 3372 to fear), they that FEAR. 
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Micah 6:9-16

Verse 10-12. The threatening words commence in v. 10; vv. 10-12 containing a condemnation of the prevailing sins. 

V. 10. "Are there yet in the house of the unjust treasures of injustice, and the ephah of consumption, the cursed one? 

V. 11. Can I be clean with the scale of injustice, and with a purse with stones of deceit? 

V. 12. That their rich men are full of wickedness, and their inhabitants speak deceit, and their tongue is falseness in their mouth." The reproof is dressed up in the form of a question. 

In the question in v. 10 the emphasis is laid upon the `owd (OT: 5750 again, more), which stands for that very reason before the interrogative particle, as in Genesis 19:12, the only other place in which this occurs. 'Ish (OT: 786 there is or are), a softened form for yeesh (OT: 3426 to stand out), as in 2 Samuel 14:19. 

Treasures of wickedness are treasures acquired through wickedness or acts of injustice. The meaning of the question is not, are the unjust treasures not yet removed out of the house, not yet distributed again? But, as vv. 10 b and 11 require, does the wicked man still bring such treasures into the house? Does he still heap up such treasures in his house?

Whoever has not a full ephah is, according to Deuteronomy 25:16, an abomination to the Lord. If these questions show the people that they do not answer to the demands made by the Lord in v. 8, the questions in v. 11 also teach that, with this state of things, they cannot hold themselves guiltless.
The speaker inquires, from the standpoint of his own moral consciousness, whether he can be pure, i.e., guiltless, if he uses deceitful scales and weights-a question to which every one must answer No. It is difficult, however, to decide who the questioner is. As v. 9 announces words of God, and in v. 10 God is speaking, and also in vv. 12, 13, it appears as though Jehovah must be the questioner here. 

In v. 12 the condemnation of injustice is widened still further. 

1. Whereas in the first clause the rich men of the capital, who are also to be thought of in v. 10, are expressly mentioned, 

2. In the second clause the inhabitants generally are referred to. 

3. And whilst the rich are not only charged with injustice or fraud in trade, but with châmâs, violence of every kind, 

4. The inhabitants are charged with lying and deceit of the tongue.

Leshoonâm (their tongue) is not placed at the head absolutely, in the sense of "As for their tongue, deceit is," etc. Such an emphasis as this is precluded by the fact that the preceding clause, "speaking lies," involves the use of the tongue. 

Leshoonâm is the simple subject: Their tongue is deceit or falsehood in their mouth; i.e., their tongue is so full of deceit, that it is, so to speak, resolved into it. Both clauses express the thought, that "the inhabitants of Jerusalem are a population of liars and cheats" (Hitzig). (Keil & Delitzsch)
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6:9 [Then will your name achieve wisdom – “And it is worthwhile to revere His name.”] Hark! The Lord summons the city: Hear, O scepter; for who can direct her 

6:10: but you? Will I  [overlook- Taking ish as from nashah “to forget;” cf. Deuteronomy 32:18.] in the wicked man’s house, the granaries of wickedness and the accursed short [ephah? Cf. Amos 8:4-5] 

6:11: Shall [he – Hebrew “I;” change of vocalization yields “Will I acquit him.”] be acquitted despite wicked balances and a bag of fraudulent weights? – 

6:12: This verse would read well after “city” in verse 9] Whose rich men are full of lawlessness, and whose inhabitants speak treachery, with tongues of deceit in their mouths.

     Tanakh Hebrew Text
Micah 6:14-16

Jehovah is not arbitrary in his judgments. They are the natural results of sin, namely:

1. Hunger (lit., thy casting down ... etc., meaning "a sinking feeling in the stomach due to lack of food", v. 14); 

2. Toil, without the power to accumulate possessions, which, if accumulated, would be delivered to the sword; and 

3. Desolation. Would that the people of Israel had walked as carefully in Jehovah's requirements as they had followed the wickedness of Omri and Ahab! (v. 16; 1 Kings 16-22) 

4. In their persistent wickedness, they were moving into the purposes of Jehovah's judgments. He overrules even sin to accomplish his own ends for his glory.

                  (From The Wycliffe Bible Commentary)

Note: what you have is a trial and God wins, so Judah would face judgment because of her sins and even Jerusalem would face that judgment if it was not for a change of heart during the rein of Hezekiah who was the king.  Paul the Learner
Micah 6:9-16

For the individualizing of the punishment, which follows, rests upon Leviticus 26:25-26, and Deuteronomy 28:39-40. 

The land is threatened with devastation by the foe, from which the people flee into fortresses, the besieging of which occasion’s starvation. For the fulfillment of this, see Jeremiah 52:6 (cf. 2 Kings 6:25). Yeshach, hap (NT: 537) leg (NT: 3004), hollowness, or emptiness of stomach. Wªtaceeg (OT: 5253),

 Thou may remove, i.e., carry off thy goods and family, yet wilt thou not save; but even if thou shouldest save anything, it will fall into the hands of the enemy, and be destroyed by his sword (vid. Jeremiah 50:37). 

The enemy will also partly consume and partly destroy the corn and field-fruit, as well as the stores of oil and wine (vid. Amos 5:11). Shemen (OT: 8081 olive oil) taacuwkª (OT: 5480 anoint) wªlo' (OT: 3808 before) is taken verbatim from Deuteronomy 28:40. ‘Thou shalt have olive trees throughout all thy coasts, but thou shalt not anoint thyself with the oil; for thine olive shall cast his fruit.’
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Verse 16. This trouble the people bring upon themselves by their ungodly conduct. With this thought the divine threatening is rounded off and closed. V. 16. "And they observe the statutes of Omri, and all the doings of the house of Ahab, and so ye walk in their counsels; that I may make thee a horror, and her inhabitants a hissing, and the reproach of my people shall ye bear." All that is related of Omri is that he was worse than all his predecessors (1 Kings 16:25).

His statutes are the Baal-worship, which his son and successor Ahab raised into the ruling national religion (1 Kings 16:31-32), and the introduction of which is attributed to Omri as the founder of the dynasty. 

In the same sense is Athaliah, who was a daughter of Jezebel, called a daughter of Omri in 2 Chronicles 22:2. All the doing of the house of Ahab: i.e., not only its Baal-worship, but also its persecution of the Lord's prophets (1 Kings 18:4; 22:27), and the rest of its sins, e.g., the robbery and murder committed upon Naboth (1 Kings 21).  (From Keil & Delitzsch Commentary)

6:13 I, in turn, have beaten you sore, have stunned [you] for your sins: 

6:14: You have been eating without getting your fill, and there is a gnawing at your vitals; you have been conceiving without bearing young, and what you bore I would deliver to the sword. 

6:15: You have been sowing, but have nothing to reap; you have trod olives, but have no oil for rubbing, and [grapes – Literally “new wine.”] but have no wine to drink. 

6:16: Yet [you have kept – Hebrew “is kept.”] the laws of Omri, and all the practices of the House of Ahab, and have followed what they devised. Therefore I will make you an object of horror and [her inhabitants –I.e. those of the city of verse 9, apparently Samaria.] an object of [hissing; - See the note at Jeremiah 18:16]; and you shall bear the mockery of [peoples – Hebrew “My people.”].  

    Tanakh Hebrew Text
(2) Because of impending judgment, trust the Lord (Micah 6:9-7:7)

For the second time in this message, Micah cried out to the people, "Listen!" (Vv. 1, 9 NIV) Like the crowds that Jesus taught, these Jews had ears to hear His words, but they couldn't hear God's truth in those words (Matthew 13:9,43). They lacked spiritual discernment. 

God speaks about sin and its consequences (Micah 6:9-16). The Lord called to the people of Jerusalem to fear His name and heed what He had to say; for without the fear of the Lord, they could have neither knowledge nor wisdom (Proverbs 1:7). 

God specifically condemned the merchants of the city for being deceptive in their business practices (Micah 6:10-12). They used weights and measures that were dishonest so that customers didn't get full value for their money (see Leviticus 19:35-36; Deuteronomy 25:13-16).

Why did this sin grieve the Lord so much? Because by doing these illegal things, the businessmen were exploiting and abusing the poor and needy in the land for whom God has a special concern (Amos 8:4-10). 
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Micah 6:9-16
The Mosaic economic system provided for the care of the poor and needy, but the wealthy merchants in Micah's time had abandoned the system. They robbed the poor of both justice and the necessities of life, a sin God could not overlook. Moreover, along with making their own weights and measures and bribing the courts, the rich were openly violent (Micah 3:12; also see 2:2; 3:1-3). 

They forcibly evicted people from their houses and lands and left them helpless, without homes or any source of income. When the poor tried to protect themselves through the courts, the rich merchants lied about the situation and convinced the officials that their actions were right.
But God has ordained that people reap what they sow, whether good or evil (Hosea 8:7; Galatians 6:7-8). Therefore, judgment had to fall on the "robber barons" of the land. Indeed. God warned about two different kinds of judgments (Micah 6:13-16). 

1. The first (vv. 13-15) was already in progress, slow and secret, but very thorough. "Therefore. I have begun to destroy you, to ruin you because of your sins" (v. 13 NIV). This judgment was the collapse of their economic system, including their crops (stolen farms), their investments (stolen money), and even their enjoyment of all that they had accumulated. Everything these merchant thieves had amassed for their pleasure would disappear, and whatever they tried to enjoy would bring them no pleasure at all. (See God's covenant warnings in Deuteronomy 28:15 ff.)

2. The second judgment (Micah 6:16) would he sudden and open: the total ruin of the nation by the hand of Babylon. That Micah should point to Babylon as the aggressor (4:10) is remarkable, because Babylon wasn't a major power on the international scene at that time. It was Assyria that everybody feared, and Assyria did ruin the Northern Kingdom in 722 and did do great damage to Judah in 701. But by the time Babylon was finished with Judah and Jerusalem, the nation would be in ruin and the people in derision. The people's sins found them out.

The Lord tried to use the judgment on the Northern Kingdom to awaken and warn the people of Judah, the Southern Kingdom, but they wouldn't listen. Their defense was "It can't happen here. We have the temple!" But they weren't obeying God's law or honoring His house. Instead, they were following the godless ways of two kings of Israel, Omri and Ahab, both of whom "did evil in the eyes of the Lord, and did worse than all who were before [them]" 1 Kings 16:25; see v. 30 NKJV). They should have followed the godly ways of King David, because it was for David's sake that God held back His judgment for so long (11:13,32,34,36; 15:4).

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)

Note the pattern of judgment:

1. The slow judgment of the economic system begins to fall apart.

2. The slow judgment of the so-called riches and security of the people claps’.

3. The slow judgment of the pleasures disappears from view.

The United States is now over its head in debt to foreign nations. We have borrowed and borrowed and we have run out of money so we print more with nothing to back it with. The stock market collapses and many people loose their retirement savings. The oil is destroying our beaches that are used for pleasure. 

Sound familiar with the tornadoes and hurricanes and earthquakes. Time to wake up. Paul the Learner
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SECTION TWO
38: ‘Then the fire of the Lord fell, and consumed the burnt sacrifice, and the wood, and the stones, and the dust, and licked up the water that was in the trench. 39: And when all the people saw it, they fell on their faces: and they said, The LORD, he is the God; the LORD, he is the God.’ 

1 Kings 18:38, 39 KJV

This happened in the reign of Ahab in the contest between the prophets of Baal and Jehovah. But it seems there was no change that was permanent. So we see the judgment of God fell.











Paul the Learner

THE NATION THAT FORGETS GOD, HE WILL DESTROY.

We as a nation have turned our backs on what the founding fathers gave us, and so now we have the murder of millions of babies and a society that is mad for pleasure with no morals. Well we are at the present in the time of warning from God, if we ignore it then comes the judgment when the cup becomes full.  Paul the Learner
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