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MALACHI
INTRODUCTION
Possibly the personal name of the prophetic author of the last book of the Minor Prophets. It is also possible that the Hebrew malachi, which means “my messenger,” refers to the prophet’s divine mission (compare Malachi 3:1) and that his given name is unknown. The Book of Malachi supplies no biographical details concerning the prophet. Hence the Talmudic rabbis, in accord with their tendency to identify less famous persons with their more familiar contemporaries, identified this last of the prophets with Ezra the scribe.

MALACHI, BOOK OF The Book of Malachi is the last book of the twelve Minor Prophets. Its contents indicate that it was written in the post-exilic period after the rebuilding of the Temple, but probably before the arrival of Ezra and Nehemiah. Especially worthy of note is this book’s universalism: “For from the rising of the sun, even to its going down, my name shall be great among the Gentiles; in every place incense shall be offered to my name and a pure offering; for my name shall be great among the nations – says the Lord of hosts” (1:11).
The Book of Malachi consists of the following seven divisions:

1. 1:1-5 in which the Lord assures Israel of the permanency of his special relationship with the descendants of Jacob.

2. 1:6-2:9 in which Malachi denounces the priests for treating the Temple with contempt. 1:10 suggests that the Temple may as well be closed down if it is too burdensome for the priests and the people at large to present worthy offerings.

3. 2:10-16, in which God denounces both divorce and intermarriage with idolaters.

4. 2:17-3:5, in which “the messenger of the covenant” of popular belief is transformed from Israel’s guardian angel (compare Genesis 48:16) to an agent of divine retribution for those who engage in sorcery, adultery, perjury and exploitation of the economically disadvantaged (for listing of these offenses see Leviticus chapter 19).

5. 3:6-12, in which the Lord accuses the people of defrauding him of the tithe and the contribution prescribed in Numbers chapter 18, but promises that payment in full will be rewarded with a bountiful harvest.
6. 3:13-4:3 in which the Lord responds to the charge that the wicked and the arrogant tempt God and go free. The day is coming, it is stated when the wicked will be destroyed and the obedient will prosper.

7. The book closes with an exhortation to be mindful of the Torah of Moses, for the prophet Elijah is about to herald “the Day of the Lord.”

A characteristic stylistic feature of the Book of Malachi is the disputation. While 3:5 reflects the influence of Leviticus chapter 19 and Malachi 3:8-10 refers to laws contained in Numbers chapter 18, the book’s diction is most heavily influenced by Deuteronomy. Hence, for the prophetic author of this book, priests and Levites are synonymous (2:4-7), and the site of the granting of the Law is called Horeb (4:4 compare Deuteronomy 5:2) rather than Sinai (Exodus 19). Malachi is the first to suggest an eschatological role for Elijah (4:5). 4:4-6 has been interpreted not only as the end of this book but also as the culmination of the entire second major section of the Hebrew Bible, that of the Prophets.
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THE STRUCTURE OF THE BOOK

A-1  1:1-5.

National election.

A-2  1:6-4:6.

National rejection.

Malachi is one of the six undated Minor (or Shorter) Prophets. His book shows that the Temple – worship, with its sacrifices, &c., had been fully restored; but the ceremonial formalism and hypocrisy, which culminated in the days of our Lord’s ministry, are seen actively at work. No sooner were the restraining influences of Ezra and Nehemiah removed, than the corruption began; and went on apace, as evidenced by Malachi 1:7, 8; 3:8. From the “Restoration” and the First Passover to the birth of Jesus the Messiah was exactly 400 years, the last great period of Probation. It was the great testing – time given to the Nation in the Land.
If we take the date of Malachi as being 400 years before the anointing of Messiah and the commencement of His Ministry (A.D. 26), then we have, reckoning back from A.D. 26, the year 374 B.C.E. This gives thirty years from the Restoration to the condition of the Nation described in this prophecy, and twenty – nine clear years from Ezra’s last date (1st Nisan, 403 B.C.E): a period amply sufficient for the terrible declension of which Malachi speaks. Milner, in his valuable Church History, remarks that great reformations seldom seem to last in their purity more than thirty years. If this be so, then Malachi may be dated as about 374 B.C.E., thirty years after the commencement of the Temple-worship, which marked the beginning of the 400 years till the birth of The Messenger (John the Baptist), and of The Messiah.






The Companion Bible
INTRODUCTION BY THE JEWS.

THE BOOK OF MALACHI is set in a period when the Second Temple was rebuilt and sacrificial worship was resumed. It was composed in the Persian period, and is addressed originally to the inhabitants of the Persian province of Yehud (Judah). Because of the reference to intermarriage (2:11), some modern scholars assume that it belongs to a time closely preceding that of Ezra’s actions on the matter (Talmud b. Meg. 15a). Some scholars have argued that the book was composed to provide an appropriate closing to the book of the Twelve, or that its conclusion (3:22-24, or a portion thereof) was written as a conclusion to the Twelve rather than to Malachi, or that substantial portions of the book were originally associated with some form of the book of Zechariah. None of these proposals is compelling.

Since Malachi means “my messenger,” it has been thought from the earliest times that it was not the name of the prophet, but an appellation, perhaps based on (3:1), “Behold, I am sending My messenger to clear the way before Me.” 

1. The Septuagint, the ancient Greek translation (ca. 3rd century BCE -285 BC) does not read “Malachi” as a personal name, but translates it as “His messenger.” 

2. There is a tradition in the Targum that Malachi is Ezra; a similar tradition is brought to bear in (Talmud b. Meg. 15a); 
3. An alternate tradition of R. Nahman claims that Malachi was Mordecai [of Esther].

4. Still the Rabbis of the classical period (and later Ibn Ezra, Radak, and Maimonides) maintained that Malachi is the name of the prophet.
5. Haggai, Zechariah, and Malachi are all understood by the Rabbis as the last of the prophets, and the Talmud mentions rulings and sayings by this prophet that seem to characterize him as an early sage. In addition to his being a prophet (see introduction to Haggai). Despite these traditions, it is likely that Malachi should be understood as a personal name. 
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The readers of the book of Malachi are asked to look at some pitfalls in everyday life and in the cult at the Temple, and particularly at how they affect the relationship between the Lord and Israel, resulting in a lack of prosperity. Issues concerning proper offerings, marriage practices, and tithes are especially prominent in the book.

Messages of cultic reform and proper worship are deeply interwoven with the conviction of the coming of a future day in which the Lord will trample all evildoers. Such optimism about an ideal future is typical in prophetic works. Further, the book asks its readers to identify prophet behavior in these and all matters with following the Torah (or Teaching) of Moses. As a whole, the book is aimed at persuading its readership to follow the Torah of Moses, or at strengthening their resolve to continue to do so. This message must be understood within the book’s historical setting, soon after the canonization of the Torah. Thus, the book presents a prophetic voice that ultimately asserts the superiority of Torah over prophecy.

The use of a disputation format in much of the book contributes rhetorically to that purpose, for it allows the arguments of evildoers to be heard, in order to be countered and neutralized. Further, it allows the readers some limited form of self-identification with the actions of the evildoers, and as such serves as a call for them to examine themselves and repent.

The book uses imagery that refers to the structure of ancient patriarchal family groups”

1. The Lord, as the main power figure, is imagined as a father, and at times (given the tone of the book) as an infuriated patriarchal figure.

2. To be sure, this figure loves Israel / Judah, but within this world,

3. The loved one should fulfill its role and obligations as the father figure envisages them.

This type of metaphor is common in its historical setting, but it is difficult for many contemporary readers because our understanding of family life differs significantly from the one presumed in the book. Certainly modern readers who have had a damaging experience of an overbearing patriarch find the message of such texts difficult to accept (cf. the book of Hosea).
Other aspects of the imagery of the book of Malachi, and particularly its ending, have brought much hope and comfort. In fact, the reference to (Elijah in 3:23-23) was often understood as an affirmation of hope for a final liberation, one even greater than the exodus from Egypt, for after Israel’s fist liberation it eventually becomes enslaved, but it will not after the one promised in Malachi (see Talmud Pesiq. Rab. 4:3). Similarly the language of (3:4) is repeated often in traditional Jewish liturgy as an expression of hope about the restoration of appropriate worship in a future, third Temple.

(Malachi 1:1-2:7) is read as the haftarah for the parashah of Toledot (Genesis 25:19-28:9), since these share the themes of Jacob and Esau, and Malachi 3:4-24 as that of Sabbat Ha-Gadol, the Sabbath preceding Passover, most likely because of the association of Elijah and the forthcoming messianic liberation, which is traditionally connected to Passover. (In the Yemenite tradition Mal. 1:1-3:4 is read with the parashah of Toledot).                                                                     Ehud Ben Zvi
MALACHI CHAPTER ONE – THE BURDEN
Malachi 1:1-5

1 THE BURDEN or oracle (the thing to be lifted up) of the word of the Lord to Israel by Malachi [My messenger]. 2 I have loved you, says the Lord. Yet you say, How and in what way have You loved us? Was not Esau Jacob's brother? says the Lord; yet I loved Jacob (Israel), 3 But [in comparison with the degree of love I have for Jacob] I have hated Esau [Edom] and have laid waste his mountains, and his heritage I have given to the jackals of the wilderness. [Romans 9:13,16.] 4 Though [impoverished] Edom should say, We are beaten down, but we will return and build the waste places — thus says the Lord of hosts: They may build, but I will tear and throw down; and men will call them the Wicked Country, the people against whom the Lord has indignation forever. 5 Your own eyes shall see this and you shall say, The Lord is great and will be magnified over and beyond the border of Israel! [Isaiah 34; 63:1-6; Jeremiah 49:7-22; Ezekiel 25:12-14; Obadiah 1.] AMP
1:1 Superscription.

The book has a double title, a (prophetic) pronouncement and the word of the Lord. It is important to note that the word is to Israel, meaning here Israel as a people with a particular relation to the Lord (see e.g. 2:16), a particular history, and a particular obligation to follow the Torah of Moses (cf. 3:22) and to worship in Jerusalem. This conception of Israel is especially associated with the Persian period Yehud (or Judah), and it assumes a partial overlap between the concepts of “Israel” and “Judah” (a more geographic-political term). Thus references to Judah in (2:11) and (3:4) are identical with Israel in (1:1). The ancient readers of the book in ancient Yehud most likely identified themselves with both Judah and Israel.

1:2-5 The Lord loves Jacob.

This section is meant to persuade or remind the readers of the Lord’s special relationship with them. This is shown in the divine preference of Jacob over Esau. Esau stands both for Edom and for all the other nations. The contrast between the fates of the siblings (Esau / Edom, see the notes on Obadiah). In the book of Malachi, however, the issue is not central; rather it is used for rhetorical purposes within an argument developed against a particular group in Israel. The central point is that Israel is beloved, even if certain of its members are acting improperly.                                                   Jewish Study Bible

1:1 A pronouncement: The word of the Lord to Israel through Malachi. 2: I have shown you love, said the Lord. But you ask, “How have You shown us love?” After all  - declares the Lord – Esau is Jacob’s brother; yet I have accepted Jacob 3: and have rejected Esau. I have made his hills a desolation, his territory a home for beasts of the desert. 4: If Edom thinks, “Though crushed, we can build the ruins again,” thus said the Lord of Hosts: They may build, but I will tear down. And so they shall be known as the region of wickedness, the people damned forever of the Lord. 5: Your eyes shall behold it, and you shall declare, “Great is the Lord beyond the borders of Israel!”  Tanakh Hebrew Text in English
1:1-5 NATIONAL ELECTION. (Repeated Alternation.)
A-1  1:1,2 -.     Words of Jehovah to Israel: of His love.


The Thumb Print of God
     B-1   1:-2-.       Israel’s answer.

A-2  1:-2, 3.     Words of Jehovah to Israel: of His love.

     B-2   1:4-.        Edom’s answer.

A-3  1:-4, 5.     Words of Jehovah to Israel: of His love.  
‘I say then, Hath God cast away his people? God forbid. For I am an Israelite, of the seed of Abraham, of the tribe of Benjamin.’  Romans 11:1                                The Apostle Paul
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Malachi 1:3; Malachi 1:4-5

1:3. Esau's mountains. "Esau's mountains" was most likely a designation for the hill country of Seir (Genesis 36:8-9,21), which was in the eastern Negev. The mountains of Seir are mentioned in Scripture (e.g., Genesis 14:6, Deuteronomy 2:1). It was most likely a designation for the southern portion of the Edomite state, between the Wadi al-Ghuwayr and Ras en-Naqb. 

1:4-5. Edom in the fifth century. Although Edom did not appear to join the rebellion against Babylonian rule in the  sixth century B.C., the region appears to have been attacked by the last Babylonian monarch, Nabonidus. References in Obadiah, Jeremiah 49 and Ezekiel 25 refer to its destruction, but here in Malachi it implies that the territory was not as of yet abandoned by the Edomites. In the  fifth century B.C., however, little is known of the fate of Edom. There appears to be some economic activity from Edom with the Levant and eastern Mediterranean, as well as evidence of new population groups in the area. The Qedarites appear to have belonged to the Syrian desert southeast of Damascus, raiding and migrating as far south of Moab and Edom. It is also possible that the Nabataeans, who conquered the area of Edom in the late  third century B.C., may have begun to migrate north to this area from the Arabian desert. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

Malachi 1:2

a [I have loved you] Fourteen statements of God to Israel and ten rebellious answers of Israel to God:

1.
I have loved you, saith the Lord. Yet you say, Wherein have You loved us? (Malachi 1:2).

2.
The priests despise My name. And you say, Wherein have we despised Your name? (Malachi 1:6).

3.
You offer polluted bread upon My altar. And you say, Wherein have we polluted You? (Malachi 1:7).

4.
You have profaned My table. You say, The table of the Lord is polluted ... His meat is contemptible (Malachi 1:12).

5.
You said also, what weariness is it! and you have snuffed at it (Malachi 1:13).

6.
You brought that which was torn, and the lame, and the sick for offerings. Should I accept such offerings?

7.
Judah has dealt treacherously (Malachi 2:11).

8.
Judah has profaned the holiness of the Lord which He loved.

9.
You have practiced hypocrisy — weeping and crying in insincerity so that He will not regard your offerings. Yet you say, Wherefore? (Malachi 2:13-14)

10.
You have wearied the Lord with your words. Yet you say, wherein have we wearied Him? (Malachi 2:17)

11.
Even from the days of your fathers you have gone away from My ordinances, and have not kept them. Return unto Me and I will return unto you. But you said, Wherein shall we return? (Malachi 3:7)

12.
Will a man rob God? Yet you have robbed Me. But you say, Wherein have we robbed You? In tithes and offerings (Malachi 3:8).

13.
Your words have been stout against Me. Yet you say, What have we spoken so much against You? (Malachi 3:13)

14.
You have said, It is vain to serve God: and what profit is it that we have kept His ordinance, and that we have walked mournfully before the Lord of hosts? (Malachi 3:14)
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b [Wherein hast thou loved us? Was not Esau Jacob's brother?] Questions 1-2. Next, Malachi 1:6.

c [I loved Jacob] Quoted in Romans 9:13.

Malachi 1:4

a [Whereas Edom saith, We are impoverished, but we will return and build the desolate places; thus saith the LORD of hosts, They shall build, but I will throw down; and they shall call them, The border of wickedness, and, The people against whom the LORD hath indignation for ever.] The first prophecy in Malachi (Malachi 1:4-5, fulfilled). Next, Malachi 1:11.
Three Predictions — Fulfilled:

1.
They shall build, but I will throw down (Malachi 1:4).

2.
They shall call them, The border of wickedness, and the people against whom the Lord has indignation forever.

3.
Your eyes shall see, and you shall say, The Lord will be magnified from the border of Israel (Malachi 1:5).

(From Dake Annotated Reference Bible © 2007 by Dake Publishing. All rights reserved in U.S.A. and Other Countries.)

Malachi 1:1-5

Verse 1-4. The first verse contains the heading (see the introduction), "The burden of the word of the Lord," as in Zechariah 9:1 and 12:1. On massa' (burden), see Nahum 1:1. The prophet commences his address in v. 2, by showing the love for which Israel has to thank its God, in order that on the ground of this fact he may bring to the light the ingratitude of the people towards their God. V. 2. "I have loved you, saith Jehovah; and ye say, Wherein hast Thou loved us? Is not Esau a brother of Jacob? is the saying of Jehovah: and I loved Jacob, V. 3. And I hated Esau, and made his mountains a waste, and his inheritance for jackals of the desert. V. 4. If Edom says, We are dashed to pieces, but will build up the ruins again, thus saith Jehovah of hosts: They will build, but I will pull down: and men will call them territory of wickedness, and the people with whom Jehovah is angry for ever. V. 5. And your eyes will see it; and ye will say, Great is Jehovah over the border of Israel." 

These four verses form neither an independent address, nor merely the first member of the following address, but the introduction and foundation of the whole book. The love which God has shown to Israel ought to form the motive and model for the conduct of Israel towards its God. °aahab denotes love in its expression or practical manifestation. The question asked by the people, "Wherein hast Thou shown us love?" may be explained from the peculiarities of Malachi's style, and is the turn he regularly gives to his address, by way of introducing the discussion of the matter in hand, so that we are not to see in it any intention to disclose the hypocrisy of the people. The prophet proves the love of Jehovah towards Israel, from the attitude of God towards Israel and towards Edom. Jacob and Esau, the tribe-fathers of both nations, were twin brothers.

It would therefore have been supposed that the posterity of both the Israelites and the Edomites would be treated alike by God. But this is not the case. Even before their birth Jacob was the chosen one; and Esau or Edom was the inferior, who was to serve his brother (Genesis 25:23, cf. Romans 9:10-13). Accordingly Jacob became the heir of the promise, and Esau lost this blessing. This attitude on the part of God towards Jacob and Esau, and towards the nations springing from them, is described by Malachi in these words: I (Jehovah) have loved Jacob, and hated Esau. 
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Malachi 1:1-5

The verbs °aaheeb, to love, and saanee°, to hate, must not be weakened down into loving more and loving less, to avoid the danger of falling into the doctrine of predestination. saanee°, to hate, is the opposite of love. And this meaning must be retained here; only we must bear in mind, that with God anything arbitrary is inconceivable, and that no explanation is given here of the reasons which determined the actions of God. Malachi does not expressly state in what the love of God to Jacob (i.e., Israel) showed itself; but this is indirectly indicated in what is stated concerning the hatred towards Edom. The complete desolation of the Edomites territory is quoted as a proof of this hatred.
V. 3 b [‘I have made his hills a desolation…’] does not refer to the assignment of a barren land, as Rashi, Ewald, and Umbreit suppose, but to the devastation of the land, which was only utterly waste on the western mountains; whereas it was by no means barren on the eastern slopes and valleys (see at Gen 27:39). Tannooth is a feminine plural form of tan = tanniim dragons (Micah 1:8; Isaiah 13:22, etc.), by which, according to the Syro-Aramaean version, we are to understand the jackal. The meaning dwelling-places, which Gesenius and others have given to tannooth, after the LXX and Peshitta, rests upon a very uncertain derivation (see Roediger at Ges. Thes. p. 1511). "For jackals of the desert:" i.e., as a dwelling-place for these beasts of the desert (see Isaiah 34:13). It is a disputed point when this devastation took place, and from what people it proceeded. Jahn, Hitzig, and Koehler are of opinion that it is only of the most recent date, because otherwise the Edomites would long ago have repaired the injury, which, according to v. 4, does not appear to have been done.

V. 4, however, simply implies that the Edomites would not succeed in the attempt to repair the injury. On the other hand, vv. 2 and 3 evidently contain the thought, that whereas Jacob had recovered, in consequence of the love of Jehovah, from the blow which had fallen upon it (through the Chaldaeans), Esau's territory was still lying in ruins from the same blow, in consequence of Jehovah's hatred. It follows from this, that the devastation of Idumaea emanated from the Chaldaeans. On the other hand, the objection that the Edomites appear to have submitted voluntarily to the Babylonians, and to have formed an alliance with them, does not say much, since neither the one nor the other can be raised even into a position of probability; but, on the contrary, we may infer with the greatest probability from Jeremiah 49:7 ff., as compared with 25:9,21, that the Edomites were also subjugated by Nebuchadnezzar. Maurer's assumption, that Idumaea was devastated by the Egyptians, Ammonites, and Moabites, against whom Nebuchadnezzar marched in the fifth year after the destruction of Jerusalem, is perfectly visionary.

The threat in v. 4, that if Edom attempts to rebuild its ruins, the Lord will again destroy that which is built, is equivalent to a declaration that Edom will never recover its former prosperity and power. This was soon fulfilled, the independence of the Edomites being destroyed, and their land made an eternal desert, especially from the times of the Maccabees onwards. Inasmuch as they will look upon the permanent devastation, and the failure of every attempt on the part of the nation to rise up again, as a practical proof that the wrath of God is resting for ever upon both people and land on account of Edom's sins.

Verse 5. These ineffectual attempts on the part of Edom to recover its standing again will Israel see with its eyes, and then acknowledge that Jehovah is showing Himself to be great above the land of Israel. 

Jehovah is great, when He makes known His greatness to men, by His acts of power or grace.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
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Malachi 1:1-5

1. Doubting God's Love (Malachi 1:1-5)

Like Nahum (1:1) and Habakkuk (1:1), Malachi called his message a "burden." The prophets were men who personally felt "the burden of the Lord" as God gave them insight into the hearts of the people and the problems of society. It wasn't easy for Malachi to strip the veneer off the piety of the priests and expose their hypocrisy, or to repeat to the people the complaints they were secretly voicing against the Lord, but that's what God called him to do. "The task of a prophet," writes Eugene Peterson, "is not to smooth things over but to make things right." 

The first sin Malachi named was the people's lack of love for God. That was the first sin Jesus mentioned when He wrote to the seven churches of Asia Minor (Revelation 2:4), and perhaps it's listed first because lack of love for God is the source of all other sin. For centuries, the Jews have recited "The Shema" as their daily prayer: "Hear, O Israel: The Lord our God, the Lord is one! You shall love the Lord your God with all your heart, with all your soul, and with all your might" (Deuteronomy 6:4-5, NKJV). But the people Malachi preached to doubted that God even loved them, so why should they love Him?

The prophet presented several evidences of God's love for Israel: 
1. The first of which is God's clear statement of His love (Malachi 1:2 a). Malachi was probably referring to what the Lord said through Moses in the Book of Deuteronomy, particularly 7:6-11. When God gave the Law at Sinai, the emphasis was, "Obey My Law because I am a holy God." But when Moses reviewed the Law for the new generation, the emphasis was, "Obey the Lord because He loves you and you love Him." Both motives are valid today.
2. The second evidence of God's love that Malachi presented was God's electing grace (Malachi 1:2 b-3). As the firstborn in the family, Esau should have inherited both the blessing and the birthright, but the Lord gave them to his younger brother Jacob (Genesis 25:21-23). The descendants of Esau had their land assigned to them, but God gave the Edomites no covenants of blessing as He did to Jacob's descendants.

The statement that God loved Jacob but hated Esau has troubled some people. Paul quoted it in Romans 9:10-13 to prove God's electing grace for both Israel and all who trust Jesus Christ for salvation. But the verb "hate" must not be defined as a positive expression of the wrath of God. God's love for Jacob was so great that, in comparison, His actions toward Esau looked like hatred. As an illustration, Jacob loved Rachel so much that his relationship to Leah seemed like hatred (Genesis 29:20,30-31; see also Deuteronomy 21:15-17). When Jesus called His disciples to "hate" their own family (Luke 14:26), He was using the word "hate" in a similar way. Our love for Christ may occasionally move us to do things that appear like hatred to those whom we love (see Matthew 12:46-50).

Someone said to Dr. Arno C. Gaebelein, the gifted Hebrew Christian leader of a generation ago, "I have a serious problem with Malachi 1:3, where God says, 'Esau I have hated.'" —  Dr. Gaebelein replied, "I have a greater problem with Malachi 1:2, where God says, 'Jacob, I have loved.'" We certainly can't explain the love and grace of God, nor do we have to, but we can experience God's grace and love as trust Christ and walk with Him. The Lord is even willing to be "the God of Jacob."
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Malachi 1:1-5

3. Malachi's third evidence for God's love is God's evident blessing on the people of Israel (v. 4). Like other nations in that area. Edom suffered during the Babylonian invasion of Israel, but the Lord didn't promise to restore their land as He promised the Jews. 
4. The proud Edomites boasted that they would quickly have their land in good shape, but God had other plans. He called Edom "The Wicked Land" (v. 4, NIV), but Israel He called "the holy land" (Zechariah 2:12). Keep in mind that the Edomites were indeed an evil people (see Obadiah 8-14) who deserved every judgment God sent their way. To the Jews, the Babylonian invasion was a chastening, but to Edom, it was a judgment.

Think of how God showed His love to the Jewish people. 
1. First. He spared the Jews who were in exile in Babylon (see Jeremiah 29). 
2. Then, He moved Cyrus to issue the decree that enabled the Jews to return to Judah and rebuild the temple. 
3. He provided the leadership of Joshua the high priest, Zerubbabel, Nehemiah, and Ezra, as well as the prophetic ministry of Haggai, Zechariah, and Malachi. 
4. Had His people obeyed the terms of the covenant, the Lord would have blessed them even more. 
5. Yes, they were a weak remnant, but the Lord was with them and promised to bless them.

Note that the name God uses in Malachi 1:4 is "Lord of hosts" ("Lord Almighty" in the NIV), that is, "the Lord of the armies," a name used 24 times in Malachi and nearly 300 times in the Old Testament. This is the "military" name of God, for "hosts" comes from a Hebrew word which means "to wage war." The Lord is the Commander of the hosts and heaven: 
(A). The stars (Isaiah 40:26; Genesis 2:1), 
(B). The angels (Psalms 103:20-21), 
(C). The armies of Israel (Exodus 12:41), 
(D). And all who trust in Him (Psalms 46:7,11).

6. Finally, Malachi reminded the Jews of the great privilege God gave them to witness to the Gentiles (Malachi 1:5). During the reigns of David and Solomon, God manifested His glory through the nation of Israel so that the Gentiles came from distant lands to see what was happening in Israel. 
7. To a lesser degree, this also happened during the times of Josiah and Hezekiah. But the destruction of Jerusalem and the temple gave the Gentiles opportunity to ridicule Israel and laugh at their religion and their God (Psalms 74; 137; Jeremiah 18:13-17; Lamentations 2:15-16).
When God brought His remnant back to the land. He wanted to bless them and once again manifest His glory through them, but they failed to trust Him and obey His law. Though they had been chastened by God and ruined by Babylon, and though they had lost the esteem of the Gentile nations around them, the Jews could have made a new beginning and witnessed to the Gentiles of the grace and mercy of God. Instead, they lapsed into the sins that Malachi attacks in his book, and they gave but a weak witness to the other nations. They missed their opportunity to glorify God.
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But we need to remind ourselves that the trials we experience as individuals or congregations are also opportunities to glorify God before a watching world. That's how Paul viewed his imprisonment and possible death in Rome (Philippians 1:12-26), and that's the way we must look at the testing’s God sends our way. Every difficulty is an opportunity to demonstrate to others what the Lord can do for those who put their trust in Him. 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
1:6-4:6 NATIONAL REJECTION.

A-2  C  1:6-2:16.
Israel’s deeds reproved.

D  2:17.
   Israel’s words reproved.

               E  3:1-6.
      Jehovah’s Messenger.
Purging all.

        C  3:7-12.
Israel’s deeds reproved.

            D  3:13-4:4.
   Israel’s words reproved.

               E  4:5, 6.
      Jehovah’s Messenger.
Restoring all.

Malachi 1:6-14

6 A son honors his father, and a servant his master. If then I am a Father, where is My honor? And if I am a Master, where is the [reverent] fear due Me? says the Lord of hosts to you, O priests, who despise My name. You say, How and in what way have we despised Your name? 7 By offering polluted food upon My altar. And you ask, How have we polluted it and profaned You? By thinking that the table of the Lord is contemptible and may be despised. 8 When you [priests] offer blind [animals] for sacrifice, is it not evil? And when you offer the lame and the sick, is it not evil? Present such a thing [a blind or lame or sick animal] now to your governor [in payment of your taxes, and see what will happen]. Will he be pleased with you? Or will he receive you graciously? says the Lord of hosts. 9 Now then, I [Malachi] beg [you priests], entreat God [earnestly] that He will be gracious to us. With such a gift from your hand [as a defective animal for sacrifice], will He accept it or show favor to any of you? says the Lord of hosts. 10 Oh, that there were even one among you [whose duty it is to minister to Me] who would shut the doors, that you might not kindle fire on My altar to no purpose [an empty, futile, fruitless pretense]! I have no pleasure in you, says the Lord of hosts, nor will I accept an offering from your hand. 11 For from the rising of the sun to its setting My name shall be great among the nations, and in every place incense shall be offered to My name, and indeed a pure offering; for My name shall be great among the nations, says the Lord of hosts. 12 But you [priests] profane it when [by your actions] you say, The table of the Lord is polluted, and the fruit of it, its food, is contemptible and may be despised. 

13 You say also, Behold, what a drudgery and weariness this is! And you have sniffed at it, says the Lord of hosts. And you have brought that which was taken by violence, or the lame or the sick; this you bring as an offering! Shall I accept this from your hand? says the Lord. [Leviticus 1:3; Deuteronomy 15:21.] 14 But cursed is the [cheating] deceiver who has a male in his flock and vows to offer it, yet sacrifices to the [sovereign] Lord a blemished or diseased thing! For I am a great King, says the Lord of hosts, and My name is terrible and to be [reverently] feared among the nations. AMP
Malachi 1:8; Malachi 1:12

1:8. offering defective animals. With the termination of funding from the Persian government (see comment on Mal 3:10), various attempts were being made cut costs. Apparently one of them came in the form of relaxing the regulations concerning the animals that could be offered for sacrifices. 

MALACHI CHAPTER ONE
1:12. Lord's table. The phrase "the Lord's table" is found only here in the Old Testament. The term translated "table" is a common one used literally and figuratively to denote a table (e.g., Isaiah 65:11). Tables were used in Ezekiel 40:39-43 at the gates of the inner court to slaughter sacrifices or for utensils. In the context of Malachi 1:12, the Lord's table appears to be synonymous with the altar, which has been defiled by the Israelites. It is figuratively described as a table because of the imagery of sacrifices being "food" for God. For discussion of this imagery see the comment on Lev 1:2. 

(From IVP Bible Background Commentary: Old Testament, Copyright © 2000 by John H. Walton, Victor H. Matthews and Mark W. Chavalas. Published by InterVarsity Press. All rights reserved.)

1:6-14 Improper cultic practices at the Temple.

1:8 The logic of the argument is that if an animal cannot be offered to a provincial governor without risking punishment, it is certainly not a suitable offering for the King of Kings (cf. verse 13-14). From the Lord’s perspective, the fact that these offerings are still brought demonstrates the priests’ disrespect for, and lack of fear of, the Lord, as proven by the validity of the previous statement of the Lord, O priests who scorn My name (verse 6). There are numerous references in the Bible to the belief that blemished animals were not acceptable for sacrifice (e.g. Exodus 12:5; 29:1; Leviticus 1:3, 10; 3:1; 22:22, passim).
1:10 The first sentence may be translated as, “Oh, that someone among you would shut the temple doors, so that you would not kindle fire on my altar in vain” (NRSV). The Lord prefers no sacrifices at all, and even the closing of the Temple, over the improper situation described in these verses. 14: [Unblemished] male: Blemished animals, which were not fit for sacrifice (cf. Leviticus 1:3), were offered even by those who had unblemished animals. 

he main opposition in the text is not between female and male offerings, but between blemished and unblemished male animals. In Israel, as in other agrarian societies, the most common sacrifice was that of a male animal. Female sacrifices were rarer and more expensive, since each female is potentially a separate breeding animal, but any number of males can be sacrificed as long as one is kept to impregnate the females.









Jewish Study Bible
1:6 A son should honor his father, and a [slave – Septuagint and Targum add “should reverence;” cf. next part of verse] his master. Now if I am a father, where is the honor due Me? And if I am a master, where is the reverence due Me? – said the Lord of Hosts to you, O priests who scorn My name. But you ask, “How have we scorned Your name?” 7: You offer defiled food on My altar. But you ask, “How have we defiled [You?”-Septuagint “it.”] By saying, “The table of the Lord can be treated with scorn.” 8: When you present a blind animal for sacrifice – it doesn’t matter! When you present a lame or sick one – it doesn’t matter! Just offer it to your governor: Will he accept you? Will he show you favor? – said the Lord of Hosts.
1:9 And now implore the favor of God! Will He be gracious to us? This is what you have done – will He accept any of you? The Lord of Hosts has said: 10: If only you would lock My doors, and not kindle fire on My altar to no purpose! I take no pleasure in you – said the Lord of Hosts – and I will accept no offering from you. 11: For from where the sun rises to where it sets, My name is honored among the nations, and everywhere incense and pure oblation are offered to My name; for My name is honored among the nations – said the Lord of Hosts.  Tanakh Hebrew Text
MALACHI CHAPTER ONE

Thirty-two Sins in Malachi (Malachi 1:6)

Thirty-two Sins in Malachi (Mal 1:6)

1.
Dishonoring God (Malachi 1:6)

2.
Irreverence

3.
Despising the name of God

4.
Offering polluted bread to God (Malachi 1:7)

5.
Contempt for God's table (Malachi 1:7,12)

6.
Offering the lame and sick animals to God in sacrifice (Malachi 1:8,13)

7.
Profaning God's table (Malachi 1:12)

8.
Insincerity (Malachi 1:13)

9.
Deception (Malachi 1:14)

10.
Refusal to glorify God (Malachi 2:2)

11.
Backsliding (Malachi 2:8)

12.
Causing others to stumble

13.
Rebellion (Malachi 2:8-9)

14.
Violating the law (Malachi 2:9)

15.
Profaning the covenant (Malachi 2:10)

16.
Treachery (Malachi 2:11)

17.
Profaning God's holiness

18.
Marriage with heathen

19.
Hypocrisy (Malachi 2:13; 3:14)

20.
Unfaithfulness (Malachi 2:14-16)

21.
Covering up sin (Malachi 2:16)

22.
Wearying God with words (Malachi 2:17)

23.
Excusing sin

24.
Sorcery (Malachi 3:5)

25.
Adultery

26.
False swearing

27.
Oppressing the poor

28.
Breaking God's ordinances (Malachi 3:7)

29.
Robbing God of tithes and offerings (Malachi 3:8-9)

30.
Stubbornly resisting God (Malachi 3:13)

31.
Working wickedness (Malachi 3:15)

32.
Tempting God

(From Dake Annotated Reference Bible © 2007 by Dake Publishing. All rights reserved in U.S.A. and Other Countries.)
Malachi 1:6-9

This reproof is simply directed against the priests, but it applies to the whole nation; for in the times after the captivity the priests formed the soul of the national life. In order to make an impression with his reproof, the prophet commences with a generally acknowledged truth, by which both priests and people could and ought to measure their attitude towards the Lord. The statement, that the son honors the father and the servant his master, is not to be taken as a moral demand. The imperfect expresses what generally occurs, individual exceptions which are sometimes met with being overlooked. Malachi does not even appeal to the law in Exodus 20:12, which enjoins upon children reverence towards their parents, and in which reverence on the part of a servant towards his master is also implied. 

MALACHI CHAPTER ONE
Malachi 1:6-9

But simply lays it down as a truth which no one will call in question. To this he appends the further truth, which will also be admitted without contradiction, that Jehovah is the Father and Lord of Israel. Jehovah is called the Father of Israel in the song of Moses (Deuteronomy 32:6), inasmuch as He created and trained Israel to be His covenant nation; compare Isaiah 63:16, where Jehovah is called the Father of Israel as being its Redeemer (also Jeremiah 31:9 and Psalms 100:3). As Father, God is also Lord ('adooniim: plural majesty) of the nation, which He has made His possession. But if He is a Father, the honor which a son owes to his father is due to Him; and if a Lord, the fear which a servant owes to his lord is also due to Him. 
In order now to say to the priests in the most striking manner that they do the opposite of this, the prophet calls them in his address despisers of the name of Jehovah, and fortifies this against their reply by proving that they exhibit this contempt in their performance of the altar service. And the reply of the priests to the charge brought against them is attached to these two participial clauses by "and ye say;" and the antithesis is exhibited more clearly by the choice of the finite tense, than it would have been by the continuation of the participle.

V. 7 a is not an answer to the question of the priests, "Wherein have we despised Thy name?" for the answer could not be given in the participle; but though the clause commencing with maggiishiim ye offer does explain the previous rebuke, viz., that they despise the name of Jehovah, and will not even admit that this is true, it is not in the form of an answer to the reply of the opponents, but by a simple reference to the conduct of the priests. The answer is appended by be°emaar­kem in that ye say in v. 7 b to the reply made to this charge also; and this answer is explained in v. 8 by an allusion to the nature of the sacrificial animals, without being followed by a fresh reply on the part of the priests, because this fact cannot be denied. 
The contempt on the part of the priests of the name of Jehovah, i.e., of the glory in which God manifested Himself in Israel, was seen in the fact that they offered polluted bread upon the altar of Jehovah. Lechem, bread or food, does not refer to the shew-bread, for that was not offered upon the altar, but is the sacrificial flesh, which is called in Leviticus 21:6,8,17, the food (lechem) of God (on the application of this epithet to the sacrifices, see the remarks in our comm. on Lev 3:11 Lev 3:16).

The prophet calls this food m­go°aal, polluted, blemished, 
1. Not so much with reference to the fact, that the priests offered the sacrifices in a hypocritical or impure state of mind (Ewald), 
2. As because, according to v. 8, the sacrificial animals were affected with blemishes (muum), or had something corrupt (moshchâth) about them (Leviticus 22:20-25). 
The reply, "Wherewith have we defiled Thee?" is to be explained from the idea that either touching or eating anything unclean would defile a person. In this sense they regard the offering of defiled food to God as defiling God Himself. The prophet answers: In that ye represent the table of Jehovah as something contemptible. The table of Jehovah is the altar, upon which the sacrifices (i.e., the food of God) were laid. nib­zeh has the force of an adjective here: contemptible. They represent the altar as contemptible not so much in words or speeches, as in their practice, viz., by offering up bad, despicable sacrificial animals, which had blemishes, being either blind, lame, or diseased, and which were unfit for sacrifices on account of these blemishes, according to the law in Leviticus 22:20 ff.

MALACHI CHAPTER ONE

Malachi 1:6-9

Thus they violated both reverence for the altar and also reverence for Jehovah. The words 
Is it not evil are not to be taken as a question, but are used by the prophet in the sense of the priests, and thus assume the form of bitter irony. , bad, evil, as a calumniation of Jehovah. In order to disclose to them their wrong in the most striking manner, the prophet asks them whether the governor (pechaah unto thy governor: see at Hag 1:1) would accept such presents; and then in v. 9 draws this conclusion, that God also would not hear the prayers of the priests for the people. He clothes this conclusion in the form of a challenge to supplicate the face of Jehovah that God would have compassion upon the nation; but at the same time he intimates by the question, whether God would take any notice of this, that under the existing circumstances such intercession would be fruitless. 
If the governor would not accept worthless gifts graciously, how could they expect a gracious answer to their prayers from God when they offered such gifts to Him? The suffix in y­chaaneenuw refers to the people, in which the prophet includes himself. The clause "from your hand has zo°t (this: viz., the offering of such reprehensible sacrifices) proceeded" (cf. Isaiah 50:11), is inserted between the summons to pray to God and the intimation of the certain failure of such intercession, to give still further prominence to the unlawfulness of such an act, will He lift up your face, i.e., show you favor? but mikem is causal, "on your account" (Koehler): "will He regard a person, that is to say, will He show favor to any one, on your account, viz., because ye pray to Him for compassion, when these are the actions ye perform?" 
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
2. Dishonoring God's Name (Malachi 1:6-2:9)

Now Malachi directs his message especially to the priests (1:6; 2:1,7-8), who, instead of living exemplary lives, were guilty of breaking the very Law they were supposed to obey and teach. The way they were serving the Lord was a disgrace to His name. Eight times in this section you find the phrase "My name" (1:6,11,14; 2:2,5; see also 3:16 and 4:2), referring, of course, to God's character and reputation. The priests who were supposed to honor God's name were disgracing it before the people and the Lord. The priests were supposed to be God's children, yet they weren't honoring their Father; they were called to be God's servants, yet they showed no respect for their Master. When Malachi confronted them, the priests arrogantly asked, "In what way have we despised Your name?" (1:6, NKJV), so he told them.

To begin with, they were offering defiled sacrifices on the altar (vv. 6-14). The word "bread" means "food" and refers to the sacrifices provided in the Law of Moses (Leviticus 1-7). These animals had to be perfect; nothing imperfect could be brought to the altar of God and accepted (Deuteronomy 15:19-23; Leviticus 22:17-33). After all, these sacrifices pointed to the Lamb of God who would one day die for the sins of the world (John 1:29; Hebrews 10:1-14), and if they were imperfect, how could they typify the Perfect Sacrifice, the Son of God? In short, the priests were permitting the people to bring God less than their best. If they had offered these defective beasts to their governor, he would have rejected them, but the animals were good enough for the Lord. These priests had forgotten what was written in their own Law: "Do not bring anything with a defect, because it will not be accepted on your behalf (Leviticus 22:20, NIV). What does this say to professed Christians who spend hundreds of dollars annually, perhaps thousands, on gifts for themselves, their family, and their friends, but give God a dollar a week when the offering plate is passed?

MALACHI CHAPTER ONE
Malachi 1:6-10

Our offerings to God are an indication of what's in our hearts, for "where your treasure is, there will your heart be also" (Matthew 6:21). People who claim to love the Lord and His work can easily prove it with their check-books! Giving is a grace (2 Corinthians 8:1,6-9), and if we've experienced the grace of God, we'll have no problem giving generously to the Lord who has given so much to us. How can we ask God to be gracious to us and answer prayer (Malachi 1:9) if we've not practiced "grace giving" ourselves? Malachi told these disobedience priests that it would be better to close the doors of the temple and stop the sacrifices altogether than to continue practicing such hypocrisy. Better there were no religion at all than a religion that fails to give God the very best. If our concept of God is so low that we think He's pleased with cheap halfhearted worship, then we don't know the God of the Bible. In fact, a God who encourages us to do less than our best is a God who isn't worthy of worship.

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)

1:12 But you profane it when you say, “The table of the Lord is defiled and the meat, the food, can be treated with scorn.” 13: You say, “Oh, what a brother!” And so you degrade it – said the Lord of Hosts – and you bring the stolen, the lame, and the sick; and you offer such as an oblation. Will I accept it from you? – said the Lord. 14: A curse on the cheat who has an (unblemished) male in his flock, but for his vow sacrifices a blemished animal to the Lord! For I am a great King – said the Lord of Hosts – and My name is revered among the nations.  Tanakh Hebrew Text
Malachi 1:11

a [For from the rising of the sun even unto the going down of the same my name shall be great among the Gentiles; and in every place shall be great among the Gentiles; and in every place incense shall be offered unto my name, and a pure offering:] The second prophecy in Malachi (Malachi 1:11, unfulfilled). Next, Malachi 2:2.

Three Predictions — Unfulfilled: 
1.
From the rising of the sun to the going down of the same the name of the Lord shall be great among the Gentiles (Malachi 1:11).

2.
In every place incense shall be offered unto My name.

3.
A pure offering will be offered in My name.

b [my name shall be great among the heathen] This verse will be literally fulfilled in the millennium under Christ. It teaches a universal pure religion among all nations.

c [the LORD of hosts] This expression is found 24 times in this short prophecy.

(From Dake Annotated Reference Bible © 2007 by Dake Publishing. All rights reserved in U.S.A. and Other Countries.)

Malachi 1:10-13

The construction w­yic­gor baakem miy is to be explained in accordance with Job 19:23: "Who is among you and he would shut," for "who is there who would shut?" and the question is to be taken as the expression of a wish, as in 2 Samuel 15:4; Psalms 4:7, etc.: "would that some one among you would shut!" The doors, the shutting of which is to be desired, are the folding doors of the inner court, in which the altar of burnt-offering stood. 
MALACHI CHAPTER ONE
Malachi 1:10-13

And the object of the wish is that the altar might no more be lighted up, 
1. Not "by lights which burned by the side of the altar" (Ewald), 
2. But by the shining of the sacrificial fire which burned upon the altar. 

Chinaam, in vain, i.e., without any object or use, for Jehovah had no pleasure in such priests or such worthless sacrifices. Minchâh here is not the meat-offering as distinguished from the slain-offering, but sacrifice generally, as in 1 Samuel 2:17; Isaiah 1:13; Zephaniah 3:10, etc. Such sacrifices God does not desire, for His name proves itself to be great among all the nations of the earth, so that pure sacrifices are offered to Him in every place. This is the simple connection between vv. 10 and 11, and one in perfect harmony with the words.
1. Koehler's objection, that such a line of argument apparently presupposes that God needs sacrifices on the part of man for His own sake, and is only in a condition to despise the sacrifices of His nation when another nation offers Him better ones, has no force, 

2. Because the expression "for His own sake," in the sense of "for His sustenance or to render the perpetuation of His being possible," with the conclusion drawn from it, is neither to be found in the words of the text, nor in the explanation referred to. 

3. God does indeed need no sacrifices for the maintenance of His existence, and He does not demand them for this purpose, but He demands them as signs of the dependence of men upon Him, 

4. Or of the recognition on the part of men that they are indebted to God for life and every other blessing, and owe Him honor, praise, and thanksgiving in return. 

5. In this sense God needs sacrifices, because otherwise He would not be God to men on earth; and from this point of view the argument that God did not want to receive the reprehensible sacrifices of the Israelitish priests, 
6. Because sacrifices were offered to Him by the nations of the earth in all places, and therefore His name was and remained great notwithstanding the desecration of it on the part of Israel, was a very proper one for attacking the delusion, that God needs sacrifices for His own sustenance; 
7. A delusion which the Israelitish priests, against whom Malachi was contending, really cherished, when they thought any sacrificial animal good enough for God. 
Koehler's assumption, that v. 11 contains a subordinate parenthetical thought, and that the reason for the assertion in v. 10 b is not given till vv. 12, 13, is opposed to the structure of the sentences, since it necessitates the insertion of "although" after kiy for in v. 11.

It is must more difficult to decide the question:

1. Whether v. 11 treats of what was already occurring at the time of the prophet himself, as Hitzig, Maurer, and Koehler suppose (after the LXX, Ephr., Theod. Mops., etc.), 
2. Or of that which would take place in the future through the reception of the heathen into the kingdom of God in the place of Israel, which would be rejected for a time (Cyr., Theod., Jerome, Luther, Calvin, and others, down to Hengstenberg and Schmieder). 
Both of these explanations are admissible on grammatical grounds; for such passages as Genesis 15:14 and Joel 3:4 show very clearly that the participle is also used for the future. 
MALACHI CHAPTER ONE
Malachi 1:10-13

If we take the words as referring to the present, they can only mean that the heathen, with the worship and sacrifices which they offer to the gods, do worship, though ignorantly yet in the deepest sense, the true and living God (Koehler). 
A. But this thought is not even expressed by the Apostle Paul in so definite or general a form, either in Romans 1:19-20, where he teaches that the heathen can discern the invisible being of God from His works, 
B. or in Acts 17:23 ff. in his address at Athens, where he infers from the inscription upon an altar, "to the unknown God," that the unknown God, whom the Athenians worshipped, is the true God who made heaven and earth.
C. Still less is this thought contained in our verse. Malachi does not speak of an "unknown God," whom all nations from the rising to the setting of the sun, i.e., over all the earth, worshipped, but says that Jehovah's name is great among the nations of the whole earth.

D. And the name of God is only great among the Gentiles, when Jehovah has proved Himself to them to be a great God, so that they have discerned the greatness of the living God from His marvelous works and thus have learned to fear Him (cf. Zephaniah 2:11; Psalms 46:9-11; Exodus 15:11,14-16). 

E. This experience of the greatness of God forms the substratum for the offering of sacrifices in every place, since this offering is not mentioned merely as the consequence of the fact that the name of Jehovah is great among the nations; but in the clause before the last, "the latter is also expressly placed towards the former in the relation of cause to effect" (Koehler).

The idea, therefore, that the statement, that incense is burned and sacrifice offered to the name of Jehovah in every place, refers to the sacrifices which the heathen offered to their gods, is quite inadmissible. At the time of Malachi the name of Jehovah was not great from the rising to the setting of the sun, nor were incense and sacrifice offered to Him in every place, and therefore even Hitzig looks upon the expression b­kaal-maaqowm and in every place as "saying too much." 

THE ANSWER
Consequently we must understand the words prophetically as relating to that spread of the kingdom of God among all nations, with which the worship of the true God would commence "in every place." 

b­kaal-maaqowm forms an antithesis to the one place, in the temple at Jerusalem, to which the worship of God was limited during the time of the old covenant (Deuteronomy 12:5-6). Offering is presented to my name, and indeed a sacrificial gift (minchâh covering every sacrifice, as in v. 10). The emphasis rests upon tehoorâh, pure, i.e., according to the requirements of the law, in contrast to sacrifices polluted by faulty animals, such as the priests of that day were accustomed to offer.
In the allusion to the worship, which would be paid by all nations to the name of the Lord, there is an intimation that the kingdom of God will be taken from the Jews who despise the Lord, and given to the heathen who seek God. This intimation forms the basis for the curse pronounced in v. 14 upon the despisers of God, and shows "that the kingdom of God will not perish, when the Lord comes and smites the land with the curse (Malachi 4:6), but that this apparent death is the way to true life" (Hengstenberg).

MALACHI CHAPTER ONE
‘Then Paul and Barnabas waxed bold, and said, It was necessary that the word of God should first have been spoken to you: but seeing ye put it from you, and judge yourselves unworthy of everlasting life, lo, we turn to the Gentiles.’ The Acts 13:46 KJV
Malachi 1:10-13

To this allusion to the attitude which the heathen will assume towards Jehovah when He reveals His name to them, the prophet appends as an antithesis in vv. 12, 13 a repetition of the reproof, that the priests of Israel desecrate the name of the Lord by that contempt of His name, which they display by offering faulty animals in sacrifice. V. 12 is only a repetition of the rebuke in v.7. niyb, proventus, produce, income; the suffix refers to shulchan Yehoovâh (the table of the Lord). The revenue of the table of the Lord, i.e., of the altar, consisted of the sacrifices offered upon it, which are also called its food. The assumption is an erroneous one, that the sentence contains any such thought as the following: 
"The revenue drawn by the priests from the altar, i.e., the sacrificial flesh which fell to their share, was contemptible;" according to which the priests would be represented as declaring, that they themselves could not eat the flesh of the sacrifices offered without disgust; for they could not possibly speak in this way, since it was they themselves who admitted the faulty animals. If the flesh of blind, lame, or diseased animals had been too bad for food in their estimation, they would not have admitted such animals or offered them in sacrifice (Koehler). Even in v. 13 this thought is not implied. mat­laa°aah

what a weariness  is a contraction of mah-t­laa°aah. What a weariness it is! The object, which the priests declare to be a burdensome and troublesome affair, can only be inferred from the following expression, Hippeeach signifies here to blow away, like Psalms 10:5, which is radically connected with it, i.e., to treat contemptuously.

Consequently the service at the altar is a burden or a trouble to them, whereas this service ought to be regarded as an honor and a privilege. They manifest their contempt of the altar by offering in sacrifice that which has been stolen, etc. (cf. v. 8). The first habee°tem thus ye brought is to be understood as referring to the bringing of the animals upon the altar; and °et-hamin­chaah wahabee°tem is to be interpreted thus: "And having brought such worthless animals to the slaughter, ye then offer the sacrificial gift." There is indeed no express prohibition in the law against offering gâzuul, or that which has been stolen; but it was shut out from the class of admissible sacrifices by the simple fact, that robbery was to be visited with punishment as a crime. 
The reproof closes with the question, which is repeated from v. 8 (cf. v. 10), whether God can accept such sacrifices with pleasure. The prophet then utters the curse in the name of God upon all who offer bad and unsuitable sacrifices.
(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
Malachi 1:11-14
The day will come when the Gentiles will worship God and magnify His great name (v. 11). Malachi looked ahead to the time when the message of salvation would be taken to all nations, and beyond that, he saw the establishing of the kingdom on earth when the Gentiles would "flow into it" (Isaiah 2:2; see also 11:3-4,9; 45:22-25; 49:5-7). God's call to Abraham involved the Jews becoming a blessing to the whole earth (Genesis 12:1-3), just as His call to the church involves taking the Gospel to all nations (Mark 16:15).
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Malachi 1:11-14

The priests even allowed the people to cheat on their vows (Malachi 1:13-14). If a man promised God a sacrifice but brought an animal that was sick or blemished, the priest would accept it, even though the man had a perfect animal back home. In the Mosaic Law, vows were purely voluntary, but once they were made, they were binding (Leviticus 27; Numbers 30:1; Deuteronomy 23:21-23). If the governor wouldn't accept cheap offerings (Malachi 1:8), would a great king accept cheap substitutes? (v. 14) God is a great King and He deserves the best we can bring Him. What we promise, we must perform. Why did the priests deliberately disobey their own law, pollute the altar of the Lord, and encourage the people to worship God in a cheap, careless manner? 
1. For one thing, the priests themselves weren't giving God their best, so why make greater demands on the people? "Like people, like priests" (Hosea 4:9; Jeremiah 5:30-31), for no ministry rises any higher than its leaders.
2. But there was another reason why blemished sacrifices were acceptable: the priests and their families were fed from the meat off the altar, and the priests wanted to be sure they had food on the table. After all, the economy was had, taxes were high, and money was scarce, and only the most devoted Israelite would bring a perfect animal to the Lord. 
3. So the priests settled for less than the best and encouraged the people to bring whatever was available. A sick animal would die anyway, and crippled animals were useless, so the people might as well give them to the Lord! They forgot that "to obey is better than sacrifice, and to hearken than the fat of rams" (1 Samuel 15:22; Psalms 51:16-17; Micah 6:6-8; Mark 12:28-34).
The priests dishonored God's name in another way: they despised the very privilege of being priests (Malachi 2:1-5). They were taking for granted the high calling God had given them and treating the temple ministry with contempt. Serving at the altar was a job, not a ministry, and they did it to please them-selves, not to please and glorify the Lord. Unfortunately, that same attitude is in the church today.

God warned them that He would "curse their [Israel's] blessings" if they didn't start "doing the will of God from the heart" (Ephesians 6:6) and giving Him their best. In fact, their crops had already been ruined by devouring insects (Malachi 3:11; see Haggai 1:3-11), but things could get worse. God warned that He could curse the very seed that was planted so that it would never germinate and produce a harvest. Since the Law gave the priests and Levites a tithe of the produce, ruined crops would mean empty tables.

It's possible that the word "seed" in Malachi 2:3 may refer to their children. It was important that the Jews have children in order to perpetuate the nation, but God could prevent even the human seed from being productive. Another way of looking at it is that God would turn their children, who should be a blessing (Psalms 127), into a burden and a curse. It would be painful not to have children, but it would also be painful to have children who daily broke your heart and created grief in the home. The refuse from the sacrifices was taken outside the camp and burned (Exodus 29:14), but God would humiliate the priests and "wipe their noses" in the dung of the sacrifices! This would make the priests unclean so that they would have to leave the camp. In short, God was saying, "You're treating Me with disrespect, so I'll treat you like garbage! You don't value the priestly ministry, so why should you be in office?"

The priests took their privileges for granted and forgot the gracious covenant God had made with them through Aaron (Malachi 2:4; Exodus 29:1) and Aaron's grandson Phineas (Numbers 25:1-13). 
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SECTION TWO

Malachi 1:11-14
It was a great privilege to be a priest, to serve at the altar, to minister in the temple, and to teach the Law to the people. But the priests had no fear of God; they treated the sacred things as if they were common things because their hearts weren't right with God (Ezekiel 44:23). The Scottish novelist George Macdonald said, "Nothing is so deadening to the divine as an habitual dealing with the outside of spiritual things." What the priests were doing wasn't ministry; it was only ritual, empty religious formality that disgusted the Lord.

There was a third sin: they turned away from God's Law (Malachi 2:6-9). Verses 6-7 describe the perfect servants of God: truth on their lips, obedience in their walk, fellowship with God, a burden to bring others to the Lord, and a passion to share God's Word with those who need to hear it. But the priests weren't following this pattern; they were following their own ways. "They shall teach Jacob Your judgments, and Israel Your Law" (Deuteronomy 33:10), but the priests weren't even obeying the Law themselves. "The prophets prophesy falsely, and the priests rule by their own power: and My people love to have it so. But what will you do in the end?" (Jeremiah 5:31, NKJV)

It was bad enough that the priests were disobeying the Law, but they were causing others to stumble as well (Malachi 2:8). Like the Pharisees Jesus described, the priests were "toxic" and defiled everything and everybody they touched (Matthew 23:15; 25:1-28:20). A false minister is an awful weapon in the hands of Satan. "One sinner destroys much good" (Ecclesiastes 9:18, NIV). Because they showed partiality in the way they applied God's truth (Malachi 2:9), they disobeyed God and harmed His people. (See Leviticus 19:15; Deuteronomy 24:17; 1 Timothy 5:21.)

Over the years. I've participated in many ordination examinations, and I've looked for four characteristics in each candidate:

1. a personal experience of salvation through faith in Jesus Christ:

2. a sense of calling from the Lord; 

3. a love for and knowledge of the Word of God;

4. and a high respect for the work of the ministry. 

Whenever we've examined a candidate who was flippant about ministry, who saw it as a job and not a divine calling, he didn't get my vote. Whether as a pastor, missionary, teacher, choir member, or usher, being a servant of God is a serious thing, and it deserves the very best that we can give. God caused these hypocritical priests to be "despised and humiliated before all the people" (Matthew 2:9, NIV). The priests wanted to be popular, and even twisted the Law to gain friends, but the people had no respect for them. Leaders with integrity and character will have their enemies, but they will still gain the respect of the people. The recent religious television scandals in America have proved that unsaved people expect church leaders to practice what they preach. 

(From The Bible Exposition Commentary: Old Testament © 2001-2004 by Warren W. Wiersbe. All rights reserved.)
‘The scribes and the Pharisees sit in Moses’ seat: All therefore whatsoever they bid you observe, that observe and do; but do not ye after their works: for they say, and do not.’  Matthew 23:2, 3

MALCHI CHAPTER ONE

Note: Reading in a past issue of the Jerusalem Post, which I take. I find that there are employers who bring in people from other countries to work for them, but do not pay them for some months, and claim that they will fire them if they complain and then they will have to leave Israel. So the practice that we find here in Malachi is also the same condition in Israel in 2004. I am not saying that all the employers do this, but I believe that in order for God to bless Israel, they have to get their house in order.

Another example of this condition was during a time of drought the Jews prayed for rain and it was not until the Christian’s prayed for rain, that God sent rain, in abundance. You would think that they would get the message.    







Paul the Learner
1:13 snuffed = puffed. “Snuffed” is an archaism for it.  

The Companion Bible

OFFERINGS:

Korban', is anything presented to God as a means of conciliating his favor; which being in the Jewish, as well as in all other religions, considered as the one thing needful, has always constituted an essential part of public worship and private piety. In the treatment of this topic we bring together. The ancient information with whatever light modern research has thrown upon it.

Offerings have been divided into three kinds: 
1. Impletratoria, denoting those which are designed to procure some favor or benefit; 
2. Eucharistica, those which are expressive of gratitude for bounties or mercies received; 
3. Piacularia, those which are meant to. Atone for sins and propitiate the Deity. Porphyry also gives three reasons for making offerings to the gods (Abstinentia, 2:24) — in order to do them honor, to acknowledge a favor, or to procure a supply for human needs. 
Among the Hebrews we find a complex and multiform system of offerings extending through the entire circle of divine worship, and prescribing the minutest details. A leading distinction separates their offerings into unbloody, minchah, and bloody, zebach. Used in its widest sense, the term offering, or oblation, indicates in the Hebrew ritual a very great number of things — as the firstlings of the flock, first-fruits, tithes, incense, the shewbread, the wood for burning in the Temple (Neh 10:34). 
The objects offered were salt, meal, baked and roasted grain, olive-oil, clean animals, such as oxen, goats, doves, but not fish. The animals were required to be spotless (Lev 22:20; Mal 1:8), and, with the exception of the doves, not under eight days old (Lev 22:27), younger animals being tasteless and innutritious. The smaller beasts, such as sheep, goats, and calves, were commonly one year old (Ex 29:38; Lev 9:3; 12:6; 14:10; Num 15:27; 28:9 sq.). 

Oxen were offered at three years of age; in Judges (Judg 6:25) one is offered which is seven years old. As to sex, an option was sometimes left to the offerers, especially in peace and sin offerings (Lev 3:1,6; 12:5,6); at other times males were required, as in burnt sacrifices, for, contrary to classical usage, the male was considered the more perfect. In burnt-offerings and in thank-offerings the kind of animal was left to the choice of the worshipper (Lev 1:3), but in trespass and sin offerings it was regulated by law (Lev 4:5). 

If the desire of the worshipper was to express his gratitude, he offered a peace or thank offering; if to obtain forgiveness, he offered a trespass or sin offering. 
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Burnt-offerings were of a general kind (Num 15:3; Deut 12:6; Jer 17:26). Hecatombs or large numbers of cattle were sacrificed on special occasions. In 1 Kings 8:5, 63, Solomon is said to have "sacrificed sheep and oxen that could not be told or numbered for multitude," "two and twenty thousand oxen, and a hundred and twenty thousand sheep" (see also 2 Chron 29:32).
(From McClintock and Strong Encyclopedia, Electronic Database. Copyright © 2000, 2003 by Biblesoft, Inc. All rights reserved.)

Malachi 1:14

"And cursed is he who deceives whilst there is in his flock a male animal, and he who vows and sacrifices to the Lord that which is corrupt; for I am a great King, saith Jehovah of hosts, and my name is feared among the nations." This verse is not attached adversatively to v. 13 b, for the question in v. 13 b has a negative sense, or is to be answered by "No." To this answer there is attached the curse upon all the Israelites who offer such sacrifices to God as have not the characteristics required by the law. Two cases are mentioned. 

1. In the first place, that when according to the law a male animal ought to have been sacrificed, the person offering the sacrifice offered a female, i.e., one of less value, under the pretence that he did not possess or could not procure a male. The prophet calls this nâkhal, cheating. 

2. The second case refers to votive sacrifices; for which (Leviticus 22:21) both male and female animals could be used, though only such as were free from faults, inasmuch as animals having any moshchâth bad condition are declared in Leviticus 22:25 to be not acceptable.

Moreover, since even female animals were admissible for votive sacrifices, the vowing and offering of a female animal could not be blamed in itself, and therefore what was reprehensible was not that a female animal was vowed and offered in sacrifice by any one, but that, instead of offering a faultless animal (tâmiim), he presented a blemished one.

We must therefore follow the ancient translators and many commentators, who read moshchâth bad condition (masc.), according to which the curse is pronounced upon any one who vowed a sacrifice and afterwards redeemed his vow with a faulty and unsuitable animal. An animal was moshchâth, corrupt, when it had any fault, which rendered it unsuitable for sacrifice. The reason for the curse is explained by reminding them of the greatness of God. Because Jehovah is a great King and His name is feared among the nations, to offer a corrupt animal in sacrifice is an offence against His majesty.

(From Keil and Delitzsch Commentary on the Old Testament: New Updated Edition, Electronic Database. Copyright © 1996 by Hendrickson Publishers, Inc. All rights reserved.)
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